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1. Nguoi nao thuyét phap / tir su ching biét,
tri dy, gido ay / khong moét ai hon.

Con xin kinh 1& / dc Phat téi thang,

Bac ching roi gidng / gido phap duyén sinh.

2. Coi thé gian nay / c¢6 bao suy thoai,
hét thay déu tlr / gbc ré v minh.

DUc Phat day rang / bat k€ la ai,

ching dugc duyén sinh / la dep dugc ca.

3. Nén nguai co tri

dau thé khang hiéu

rang phap duyén sinh

chinh Ia cot tay / gido phap Phat day.

4. Vay xung tan Phat

dau c6 16i nao

mau nhiém hon la

xung tan bac thuyét / gido phap duyén sinh.

5. “Viéc gi da tuy / nhan duyén sinh ra
thi viéc ay von / khong cé tu tanh.”
C6 10i day nao / tuyét diéu hon la

|0i day nay day.

6. Vi bam vao dé / ma ké au tri

rang budc bién kién / cang thém kién c6;
cling chinh noi dé / lai la ctra ngd

cho nguoi c6 tri / xé lugi niém khai.

7. Phap nay nai khac / chua tung nghe qua
nén goi Phat la / dao su duy nhat.

Néu goi ngoai dao / [la bac dao su] /

thi khac gi goi / cao la su ta,

chi giong nhu 16i / tang boc ma thoi.
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8. Tuyét thay dao su! Tuyét thay chd nuong!
Tuyét thay luan su! Tuyét thay ctu do!

Dai trudc bac Thay / khéo thuyét duyén khai,
con xin danh |&.

9. PE gilp chira bénh / nén dang Loi Sinh
day cho hitu tinh

ly luan vo6 song

xac dinh tanh khong, / trai tim chanh phap.

10. Loi duyén khéi nay

néu thdy mau thuan / khong thé xac minh
thi phap cua Phat

lam sao c6 thé / thong dat cho dugc?

11. Véi Phat, bao gio

chiing dugc tanh khong / qua nghia duyén khéi
sé thay tuy rang / khéng c6 tu ténh

van tao tac dung, / khéng hé mau thuan.

12. Phat day néu nhu / thay diéu ngugc lai,
& trong tadnh khong / khéng cé tac dung

c6 tac dung lai / khdng cé tanh khong,

sé phai roi vao / vuc sau hung hiém.

13. Vi ly do nay / giao phap Phat day

hét muc dé cao / ching ngd duyén khdi;
khong phai hoan toan / la khong hién hitu,
ma cling khong phai / la c6 ty tanh.

14. Su tu-c6 nhu / hoa dém gilra trdi,

vi vay khong gi / la khong tuy thudc.

Néu su vat nho / chinh minh ma cé

thi khong thé nao / tly thudc nhan duyén.

15. Nén Phat day rang “vi khéng c6 gi
khong tur duyén khéi

nén trur phi la / khéng c6 tu tanh

bang khong chang c6 / phép nao tén tai.”

16. Phat day: “Tu tanh / khong hé bién chuyén,
nén néu cac phap / ¢ chdt tu tanh

thi qua niét ban / khong thé nao cé,

niém khai cling khéng / cach nao tich diét.”

17. Vi vay nhiéu lan / trudc hang tri gia
dlc Phat ndi bang / tiéng su t&r hong,
rang “su vat von / tach lia tu tanh”

Loi nay do ai / du stc phan bién.

18. Ty tdnh may may / cling khong hé cd,
moi sy déu la / “tly vao cai nay

ma cai kia sinh.” / Cé can phai noi



rang hai diéu nay / khong hé mau thuan?

19. “Vi hién khai nén

khong vudéng bién kién.”

Chinh vi dirc Phat / khéo thuyét nhu vay
nén goi Ngai la / luan su vé song.

20. “Hét thay moi sy / chan tanh vén khong”;
“tir diéu nay ma / qua kia sinh ra":

hai khdng dinh nay hé trg 1an nhau

khéng hé mau thuan.

21. Nhiém mau nao hon?

ky diéu nao hon?

Tan duong nhu vay / méi la tan duong,
bang khéng chang xdng.

22. Nhimng ai vi béi / mé muoi khong ché
bat thuan véi Phat / thi truéc am thanh
cla khéng-tu-tdnh / chang thé nao kham,
viéc nay khong la.

23. Nhung néu tin nhan / kho tang tran qui
cUa loi Phat day / vé thuyét duyén khdi,

ma khéng kham nai / ti€éng gam tanh khong
mdi that la ky.

24. Ly duyén khéi la / canh cla vo6 thuong,
16i ngd dan vao / su khéng-tu-tanh.

Néu ké pham phu / duya danh duyén khai
ma chap ty tanh / thi pham phu ay

25. lac mat 16i ngd

ma chu thanh giad / da tung khéo qua.
Dau la phuong tién / dua ho vé lai

vGi con duong lanh / khién cho Phat vui?

26. “Tu tanh, khong giad, / va khéng tuy thuoc”
clng vGi “duyén sinh, / tuy thudc, giad hop”,
Lam sao c6 thé / qui vé mot chd

ma khong mau thuan?

27. Vi thé diéu gi / tlr duyén sinh ra,
mac du ban lai / von lia ty tanh,

nhung ma tudng hién / lai giong nhu cé,
nén Phat néi rang / moi su hu huyén.
28. Vi ly do nay / nén con hiéu dugc

du ai chéng daéi / véi 16i Phat day

van khéng lam sao / xét ding luan ly
ma tim ra dugc / chut so hé nao.

29. Tai sao nhu vay? / Vi 10i gidng nay



khién cho su vat—du la thay dugc /
hay khong thé thay— kha nang khang dinh /
hay la pha dinh déu lia rat xa.

30. Chinh nho con duong / duyén khéi nay day,
thay duoc 16i Phat / that khong dau sanh.

Vi | nay ma / khédi niém xac quyét

Phap nao cua Phat / cling déu ding ca.

31. Phat chiing nhu nghia / roi khéo ndi ra,
nhitng ai dung céng / theo gét chan Ngai,
bao nhiéu suy thoai / hét thay déu xa,

bao gdc 16i Iam / déu hoi dau ca.

32. Con ngudi quay lung / vaéi I6i Phat day
thi du lao lyc / trong thoi gian dai

16i van tang thém—nhu thé goi moi—

la vi nuong vao / tri kién chap nga.

33. Tuyét voi lam thay! / Khi nguoi co tri
hi€u sy khac biét / gilta hai diéu nay

khi ay ddy long / khong thé nao khong
sau xa kinh Phat.

34. Hay khoan néi dén / vo lugng gido phap,
chi can y nghia / mét nhanh nhd thoi,

du chi dai khai / cé dugc long tin,

cling van dat dugc / niém vui thu thang.

35. Than 6i! con vi / tam tri mé muoi,
khoi thién dic ay / qui y da lau,

thé nhung cho du / chi mot mau nhé
cling chua hé cé.

36. Tuy vay, truéc khi / sinh mang mot dong
chdy can hét vao / miéng clia Than chét,

tin tam noi Phat / con dugc chdt it,

thiét nghi dé cling / 1a diéu dai hanh.

37. Bac thuyét duyén khdi / trong khap giang su;

Tri chémg duyén khai / trong khap cac tri;

Chi c6 Phat nhu / dé€ vuong ton thang / trong cdi thé gian
méi khéo biét duoc, / ngudi khac chang thé.

38. Bat ké la Phat / day cho phap g,

déu phat xuat tir/ gido ly duyén sinh

va déu hudng dén / muc tiéu niét ban

Phat khong hanh nao / khong khién tinh an.

39. Oi! Gido phap Phat

roi vao tai ai

déu khién binh an,

hdi ai lai chang / thiét tha gilr gin.



40. Phap nay tan diét / hét thay doi dich;
lam tan bién hét / mau thuan truéc sau;
gilp cho toan thanh / ca hai lgi ich;

nho diéu phap nay / hoan hi cang tang.

41. Chinh vi vay ma

Phat vo so kiép / cho rdi lai cho:

khi thi cho than / I4c lai cho mang,
cho ca than nhan, / tho dung tai san.

42. Thay dugc thién dlc / cla gido phap nay,/

con that nhu la / con cd mac cau,

tur noi tim Phat / bi cudn phang vao.

Chang thé chinh tai / nghe 16i Phat day / that la bat hanh.

43. N6i thuong tam nay / ray ric manh liét,
niu mai khéng budng / tam tri cda con.
Cling tua nhu la / trdi tim nguoi me

gilr mai khong roi / dra con than yéu.

44, Moi khi con nhé / dén |oi Phat day,

la y nghi nay / lai hién trong con:

“Bdn su ding gilta / vung hao quang sang,
tuéng hao chanh phu / ruc ré rang ngai,
45, d3 dung Pham Am / ma thuyé&t nhu vay.”
Anh Phat khi &y / hién ra trong con,

xo0a dju trai tim / rat bong mon mai,

nhu trang thanh mat / diu c6i néng kho.

46. Doi véi gido phap / ky diéu nay day
pham phu kém tri

thay roi mit mo

nhu la co bén.

47. Nhin thdy canh nay / con d& 1am lan
theo bac tri gia

¢6 gang no luc

tim rdi lai tim / y that cGa Phat.

48. Khi ay con hoc

rat nhiéu kinh luan / tdng mén trong ngoai,
tam trién mién kho

vi lugi hoai nghi.

49-51. Cb xe v thuong / ma Phat dé lai,

hai dau cé-khong / déu lia bd hét,

dugc dic Long-tho—nguoi Phat tho ky—

giang dung nhu that.

Vuon hoa kun-da / cta luan Long tho

ngoi anh nguyét quang / cua luan Nguyét Xing
trang sédng rang soi / td tudng khap ca,



tri tué vo cau / mot khai tron day,

du hanh v ngai / gilta troi gido thuyét,
x0a tan tam toi / trai tim chap thda,
ngan sao ta thuyét / déu phai lu mo.
Nho on dao su / thay dugc diéu nay,
tam con khi dy / maéi that binh yén.

52. Trong moi thién hanh / ma Phat da lam, /
thuyét phap la nhat. Phap thuyét cling vay, /
la phap nay day. Vivay ké tri/

nén tir chd nay ma nhd dén Phat.

53. Theo gét dang bén su / toi xuat gia thanh tinh
tu hoc 10i Phat day / khéng dé€ cho kém cdi

Ty kheo nay c6 gang / tu tap hanh du gia

dé to long ton kinh / v6i bac Dai Chan That.

54. Gap dugc gido phap nay / cla bac Thay vo thugng
hét thady déu nhd vao / 1ong tir cla An su

Vay cong ddc noi day / t6i nguyén xin hoi hudng

cho chuing sinh luén dugc / bac chan su gilr gin.

55. Phap cta dang Lgi Sinh / nguyén cung tan sinh t&
khong bao gi¢ khuynh dong / bdi ngon gié ta niém;
nguyén ludn day ap ngudi / chiing canh gidi 10i Phat
nho dé tam xac quyét / tin tudng dang dao su.

56. Nguyén tri phap Mau ni,

sang soi ly duyén khai,

moi doi ki€p vé sau / xa bd ca than mang

khong bao gio xao lang / du chi thoang chdc thoi.

57. “Bac dan dudng t6i thugng / bd cong khé vo luong
méi dat dugc phap nay

nay dung céach nao day / d€ hoang duong chanh phap?”/)
nguyén tbi ngay lan dém / lubn quan xét diéu nay.

58. Khi n6 luc nhu vay / v6i dai nguyén trong sang
Nguyén Pham Thién, D& Thich, / cung chu vi ho thé
va ho phap nhu la / dic Mahakala

lubn nang dd cho t6i / khdng bao gio loi nghi

Bai phép tén “Tinh Tuy Tri Khéo Thuyét” nay do bac Ty kheo Pa van Losang Dragpa trudc tac.
Héng Nhu Thupten Munsel chuyén Viét ngir tir Tang ngir (Kopan Monastery Prayer Book), tham khao
v@i cac ban dich Anh ngir cia Thupten Jinpa Kilty Galvin, 12 thang 5 nam 2019
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Xung Tan Duyén Khai

IN PRAISE OF DEPENDENT ORIGINATION
Je Tsongkhapa - Lama Tong Khach Ba

e §RgIRET R
Kinh lay ddc Van Thu Diéu Am
Nam mo6 Guru Manjughoshaya
M\ IR |
1.Ngudi nao thuyét phap / tir su chiing biét,
He who speaks on the basis of seeing,
SR CREELRTR
tri ay, gido ay / khong mot ai hon.
This makes him a knower and teacher unexcelled,
FURFEIRAJUANAGR] |
Con xin kinh |& / dirc Phat téi thang,
[ bow to you, O Conqueror, you who saw
TR R AR AR R |
Bac chiing roi gidng / gido phap duyén sinh.
Dependent origination and taught it.

27 ARRRgTRg |
2. Coi thé gian nay / c6 bao suy thoai,
Whatever degenerations there are in the world,
hét thay déu tlr / géc ré v minh.
The root of all these is ignorance;
G SERR LAY |
Dlrc Phat day rang / bat k€ 1a ai,
You taught that it is dependent origination,
§§'%z:a§m'qm§r<qxqgr\m |
chiing dugc duyén sinh / la dep dugc ca.
The seeing of which will undo this ignorance.
| el
3. Nén nguoi co tri
So how can an intelligent person
353U RTAGRAR A
dau thé khéng hiéu
Not comprehend that this path
BBy R4135Y |
rang phap duyén sinh
Of dependent origination is



E’gxrﬁ’@’@r\'&ugﬂq
chinh la cot tdy / gido phép Phat day.
The essential point of your teaching?
S\ g g |
4. Vay xung tan Phat,
This being so, who will find, O Savior,
ORI yf R |
dau c6 16i nao
A more wonderful way to praise you
qgﬁm'q@m'qgw'nmm I
mau nhiém hon la
Than [to praise you] for having taught
LSRR FETR
xung tan bac thuyét / gido phap duyén sinh.
This origination through dependence?

W RRgR | |
5. “Viéc gi da tuy / nhan duyén sinh ra
“Whatsoever depends on conditions,
AR g |
thi viéc ay von / khong cé tu tanh.”
That is devoid of intrinsic existence.”
qg&m'nu‘%’mmw'&éﬁwa} 1
C6 16i day nao / tuyét diéu hon la
What excellent instruction can there be
Al g s $e A |
|6i day nay day.
More amazing than this proclamation?

G \1 qqi'qgm&\!@&m';&m I
6. Vi bam vao dé / ma ké au tri
By grasping at it the childish
&am“iﬁ'q%mn;ﬁ@r\'u‘ W
rang budc bién kién / cang thém kién c6;
Strengthen bondage to extreme views;
%’%&m«m"ﬁ«u'% 1
cling chinh noi dé / lai la clra ngd
For the wise this very fact is the doorway
i'n'&'ﬁm'q‘es’ﬁn&'gﬁ 1
cho ngudi co tri / xé luéi niém khéi.
To cut free from the net of elaborations.

v SRy |
7. Phap nay nai khac / chua tung nghe qua
Since this teaching is not seen elsewhere,

35 RNI BRI |



nén goi Phat la / dao su duy nhat.
You alone are the Teacher;
sy |
Né&u goi ngoai dao / [la bac dao su]/ thi khac gi goi / cdo la su tu,
Like calling fox a lion, for a Tirthika
g'@!ﬂ&%ﬁmaﬁqs&'@%m
chi gidng nhu 1oi / tang boc ma thoi.
It would be a word of flattery.

4 \1 G\\I'&!%N%‘/ﬁ'ﬂ'@'&!%aqk\q i
8. Tuyét thay dao su! Tuyét thay ché nuong!
Wondrous teacher! Wondrous refuge!
G\\Y'&%g'&gﬂ'@'&&&ﬁﬂ ‘
Tuyét thay luan su! Tuyét thay clu do!
Wondrous speaker! Wondrous savior!
35 3= ARAN QYRR |
Dai trudc bac Thay / khéo thuyét duyén khai,
[ pay homage to that teacher
(RS RN
con xin danh |é,
Who taught well dependent origination.

a'\\ qa’&éﬁéﬁ@&u{]n'ﬂq I
9. D€ gilp chira bénh / nén dang Lgi Sinh
To help heal sentient beings,
SRR AR SR
day cho hitu tinh
O Benefactor, you have taught
S aRat i Serall
ly luan vé song
The peerless reason to ascertain
?\N'ﬂa@'&éﬁa’&’\'ﬂ] i
xac dinh tanh khéng, / trai tim chanh phap
Emptiness, the heart of the teaching.

70 \'1 %’%ﬁ(@ﬁmnx’q@m&é& I
10. L6i duyén khai nay
This way of dependent origination,
q“]“"“"\’\'%"*‘ﬂq'“*] ]
néu thay mau thuan, / khong thé xac minh
Those who perceive it
SERARRANERT Y] |
thi phap cla Phat
As contradictory or as unestablished,
E‘g EN FER@@’\ X %N 1
lam sao c6 thé / thong dat cho dugc?



How can they comprehend your system?
77\ B |
11. V6i Phat, bao gio
For you, when one sees emptiness
SARgRAT yaERY| |
ching dugc tédnh khéng / qua nghia duyén khai
In terms of the meaning of dependent origination,
weaiguig|
sé thay tuy rang / khéng c6 tu tanh
Then being devoid of intrinsic existence and
g'@ﬁ'aaﬁﬂaﬁiuqmﬁﬁ] I
van tao tac dung, / khéng hé mau thuan.
Possessing valid functions do not contradict.

72 \I ;\'NN'\fgﬂTﬂ?N\ﬂfRQ'ﬂ 1
12. Phat day néu nhu / thay diéu ngugc lai,
Whereas when one sees the opposite,
‘%Tr\m'@n's“fgr\'aﬂ }
@ trong tanh khong / khong cé tac dung
Since there can be no function in emptiness
3’3&'%&'%"@7&'&!\'4&1 1
c6 tac dung lai / khong cé tanh khong,
Nor emptiness in what has functions,
9&'&3’4}&?3’@:47\':@3] |
sé phai rai vao / vuc sau hung hiém.
One falls into a dreadful abyss, you maintain.

7 \1 B &Yy |
13. Vi ly do nay / gido phap Phat day
Therefore in your teaching
%qag&’&‘i&n&q&nm&mm 1
hét muyc dé cao / ching ngd duyén khdi;
Seeing dependent origination is hailed;
VRG] |
khong phai hoan toan / la khéng hién hitu,
That too not as an utter non-existence
xm%@m%ﬁr\'r\m&ﬂ ]
ma cling khong phai / 1a ¢6 tu tanh.
Nor as an intrinsic existence.

e \1 Frdqgaramid gy |
14. Su tu-cé nhu / hoa dom gilta troi,
The non-contingent is like a sky flower,
Asvgaasaiaia) |
vi vay khong gi / la khéng tuy thudc.
Hence there is nothing that is not dependent.



RRRgI ARG |
Néu su vat nho / chinh minh ma cé
If things exist through their essence, their dependence on
BT |
thi khong thé nao / tly thudc nhan duyén.
Causes and conditions for their existence is a contradiction.

'M'\\ E\'@mgﬁm'agﬁqm&”
15. Nén Phat day rang “vi khéng cé gi
“Therefore since no phenomena exist
srABAN BN ARSI |
khong tir duyén khéi
Other than origination through dependence,
xﬁqaq@«%’%@nmm ]
nén tri phi la / khong c6 tu tanh,
No phenomena exist other than
5{'4"?54’]&1'%&\! 'qﬂ]@'&!r\'f\!xqgﬁ\&q x
bang khéng chang c6 / phap nao ton tai.”
Being devoid of intrinsic existence,” you taught.

76 \1 xmﬁq‘{q’n&z\'@éﬂ 1
16. Phat day: “Tu tanh / khéng hé bién chuyén,
“Because intrinsic nature cannot be negated,
BN XN TRAGE AT |
nén néu cac phap / cd chdt tyu tanh
If phenomena possess some intrinsic nature,
YRFARNIRIRER] |
thi qua niét ban / khéng thé nao co,
Nirvana would become impossible
ENEGES LR ]
niém khéi cling khong / cach nao tich diét
And elaborations could not be ceased,” you taught.

VL) \\ %@x’xmﬁq@gmﬁ«l I
17. Vi vay nhiéu lan / trudc hang tri gia
Therefore who could challenge you?
&:ﬁ&'ﬁ'&k\ywaw\'@] I
dc Phat ndi bang / tiéng su tir hong,
You who proclaim with lion’s roar
simRR Ay AR |
rang “su vat von / tach lia ty tanh”
In the assembly of learned ones repeatedly
a%m’g'&«'aﬁmx@m x
LGi nay doé ai / du sic phan bién.
That everything is utterly free of intrinsic nature?



24 \1 xmaqqﬂqw:&ﬁu'ﬁfq |
18. Tu tdnh may may / cling khong hé c6,
That there is no intrinsic existence at all
ARArABE§NRRRRTA |
moi su déu la / “tuy vao cai nay
And that all functions as “this arising
;&'qqq'aam'sﬁaaﬁn'q‘@m 1
ma cai kia sinh.” / C6 can phai ndi
In dependence on that,” what need is there to say
&'qqm'qi'qgﬂ%tﬁm |
rang hai diéu nay / khdng hé mau thuan?
That these two converge without conflict?

¢ \'1 q%ﬁ'ﬁ&'@gﬁqa@'&téﬁ'@m |
19. Vi hién khéi nén
“It is through the reason of dependent origination
a«ax’gnm&n%g@m I
khéng vuéng bién kién”
That one does not lean towards an extreme;”
AegseaiadigEid)
Chinh vi dirc Phat / khéo thuyét nhu vay
That you've declared this excellently is the reason,
§IgaRsRg) |
nén goi Ngai la / luan su vo song
O Savior, of your being an unexcelled speaker.

207 ARy |
20. “Hét thdy moi sy / chan tanh vén khéng”;
“All of this is devoid of essence,”
AR RRRENAZRA] |
“tU diéu nay ma / qua kia sinh ra”:
And “From this arises that effect” -
R g gay |
hai khang dinh nay hé trg 1an nhau
These two certainties complement
SAARAREEAEANE
khéng hé mau thuan.
Each other with no contradiction at all.

29 \'1 q?\m«r‘a‘&éxgmﬁrq 1
21. Nhiém mau nao hon?
What is more amazing than this?
AEATETI |
ky diéu nao han?
What is more marvellous than this?

éﬂ«'q%«"@ﬁm'n‘éﬁﬁ] ]



Tan duong nhu vay méi la tan duaong,
If one praises you in this manner,
Fmagxg gy |
bang khdng chang xing.
This is real praise, otherwise not.

22'\\ 5&&'&1&'5%’5@%&'@&4\(”
22. Nhiing ai vi bdi / mé mubi khéng ché
Being enslaved by ignorance
PRE Y |
bat thuan véi Phat / thi trudc am thanh
Those who fiercely oppose you,
?\'am'xmaﬁ'&r\'n&'ﬁ |
cla khéng ty tanh / chang thé nao kham,
What is so astonishing about their being
&'q“s’f\@xm'&iéx%ﬁrﬂ
viéc nay khéng la.
Unable to bear the sound of no intrinsic existence?

2”5\1 ED i pReaaiy |
23. Nhung néu tin nhan / kho tang tran qui
But having accepted dependent origination,
g %ﬁﬁk\! 'q@r\'qr RN 5’\1\1 'ﬁk\] ] ]
cua loi Phat day / vé thuyét duyén khai,
The precious treasure of your speech,
‘g:%:‘f%qéﬁm x
ma khong kham ndi / ti€ng gam tanh khong
Then not tolerating the roar of emptiness -
AR AR ESER G |
mdi that la ky.
This I find amazing indeed!

25'\1 xr\'qaﬁ'&ﬁmnﬁ'qa{ﬂ I
24-25. Ly duyén khgi la / canh ctra vo thuong,
The door that leads to no intrinsic existence,
FRR353xRFRgaA]
16i ngd dan vao / su khong tu tanh.
This unexcelled [door of] dependent origination,
RGP zaniay |
Néu ké pham phu / dua danh duyén khai
Through its name alone, if one grasps
SaRRERGR
ma chap tu tanh / thi pham phu ay
At intrinsic existence, now this person

2“'\1 qmq«'&%ﬂ'g&&@&'&qm'qﬁr\'@]]



lac mat 16i ngd
Who lacks the unrivalled entrance,
ng’fﬂm"%ﬁ:gmg:m
ma chu thanh gid da ting khéo qua.
Well travelled by the Noble Ones,
‘@’r\'ﬁ@&ygmam&naﬁ?ﬁ I
Dau la phuong tién / dua ho vé lai
By what means should one guide him
aq&rqr\'ﬂ"&\f%’qﬁ'qrg I
vGi con duong lanh / khién cho Phat vui?
To the excellent path that pleases you?

2@\1 x&’qagq‘é&r&q‘rg&'&ﬁﬁﬁu
26. “Ty tanh, khong gid, va khong tuy thudc”
Intrinsic nature, uncreated and non-contingent,
gﬁ'qﬁm’rg«'fﬁqg«'&'qgm 1
clng v@i “duyén sinh, tuy thudc, gid hgp”,
Dependent origination, contingent and created -
Ry RS |
Lam sao c6 thé / qui vé mot chd
How can these two converge
AAAARGTGIIG |
ma khong mau thuan?
Upon a single basis without contradiction?

2”'\\ ABagaaagRI ] |
27. Vi thé diéu gi / tlr duyén sinh ra,
Therefore whatever originates dependently,
*=afg Is FaREgs |
mac du ban lai / von lia ty tanh,
Though primordially free of intrinsic existence,
g\&nv\ﬁﬁ'ma?\x’§m&q I
nhung ma tudng hién / lai gidong nhu co,
Appears as if it does [possess intrinsic existence];
B GERRGRANEY
nén Phat néi rang / moi su hu huyén.
So you taught all this to be illusion-like.

247 BB Ryxaygara] |
28. Vi ly do nay / nén con hiéu dugc
Through this very fact I understand well
FrumaaugRENagsy |
du ai chong déi / noi 16i Phat day
The statement that, to what you have taught,
g}qm'&%ﬁw\'ﬂg&&nwﬂ I

van khong lam sao / xét ding luan ly



Those opponents who challenge you
R%@j’@«%&tqmnxqrg&m x
ma tim ra dugc / chit so hd nao.
Cannot find faults that accord with reason.

2"'\1 SH3FARRAFN] |
29. Tai sao nhu vay? Vi l6i gidng nay
Why is this so? Because by declaring these
SERARE KHRARN A |
khién cho su vat / -du la thay dugc / hay khong thé thay-
Chances for reification and denigration
?ﬁ"q{qw'u'r\f\'ﬁxq?\m@ ]
kha néng khang dinh / hay la pha dinh
Towards things seen and unseen
A‘Tﬂqm'?«@'&éﬁéﬁx‘f
déu lia rat xa.
Are made most remote.

410'\1 @r\'@'gwg'&ﬁmq |
30. Chinh nho con dudng / duyén khéi nay day,
Through this very path of dependent origination,
NERQ&'@'&%{%{Q@R@”
thay dugc 16i Phat / that khong dau sanh.
The rationale for your speech being peerless,
ARG TS |
Vi |1é nay ma / khéi niém xac quyét
Convictions arise in me [also]
éﬁ'&x‘g&’uxﬁz\rng‘ I
Phap nao cla Phat / cling déu ding ca.
That your other words are valid too.

SN RS A AR
31. Phat chiig nhu nghia / roi khéo néi ra,
You who speak excellently by seeing as it is,
‘@ﬁaé&’ggqqnﬂ ‘
nhitng ai dung cong / theo gét chan Ngai,
For those who train in your footsteps,
@ﬁﬂ'ﬂ&&'ﬁﬁiﬁgﬂ I
bao nhiéu suy thoai / hét thdy déu xa,
All degenerations will become remote;
PAKGELES oSl
bao goc 16i lam / déu hoi dau ca.
For the root of all faults will be undone.

W B
32. Con ngudi quay lung / vai I6i Phat day



But those who turn away from your teaching,
ﬂﬁ'i&'&m'ﬂ'ﬂ%ﬁ'@&'gﬂ I
thi du lao luc / trong thai gian dai
Though they may struggle with hardship for a long time,
@'ngﬁ'gam’tfmnnaﬂ I
16i van tang thém / -nhu thé goi mai-
Faults increase ever more as if being called forth;
SaAFERECL A
la vi nuong vao / tri kién chap nga.
For they make firm the view of self.

m.'\\ Sraamaraa AR
33. Tuyét voi lam thay! Khi nguoi c6 tri
Aha! When the wise comprehend
SRR |
hi€u su khac biét / gilta hai diéu nay,
The differences between these two,
A& ARAEgay)
khi ay ddy long / khong thé nao khéng
Why would they not at that point
‘@r\m'%@xﬂ&'&'qgﬂ
sau xa kinh Phat.
Revere you from the depths of their being?

2 By SRR |
34. Hay khoan noi dén / vo lugng gido phap,
Let alone your numerous teachings,
BANRAEgSarans] |
chi can y nghia mot nhanh nhé thoi
Even in the meaning of a small part,
5%%’6’&!’@'5«%3’&1 I
du chi dai khai cé dugc long tin
Those who find ascertainment in a cursory way,
%’mqr;&gq'ﬁ'ﬂﬁq@x] ]
cling van dat dugc niém vui thu thang.
This brings supreme bliss to them as well.

”zw\l D 9RRRA R RN RE| |
35. Than 6i! con vi / tam tri mé mudi,
Alas! My mind was defeated by ignorance;
ARRR AU By YR Ay
khoi thién dic ay / qui y da lau,
Though I've sought refuge for a long time,
]iﬁﬁt\rawgﬁag:gfq I
thé nhung cho du / chi mét mau nhd
In such an embodiment of excellence,



AgngEdaaasa] |
cling chua hé cé.
I possess not a fraction of his qualities.

4;6'\1 ﬁ'@&'q@'ﬂmmx@q«’m‘i”
36. Tuy vay, trudc khi / sinh mang mot dong
Nonetheless, before the stream of this life
ﬁﬂ’ﬁ@ﬁ’“‘%’“"“‘!
chay can hét vao / miéng cla Than chét,
Flowing towards death has come to cease
BRrgRaqRsANT| |
tin tam noi Phat / con dugc chut it,
That I have found slight faith in you -
R%&ta‘g‘quaﬁgaﬂéﬂ I
thiét nghi do cling la diéu dai hanh.
Even this I think is fortunate.

“‘”'\1 %’§‘f“aﬁ“ﬁ%ﬁ"*ﬁ”“"éﬁ"‘"\“'l1
37. Bac thuyét duyén khéi / trong khap giang su;
Among teachers, the teacher of dependent origination,
AR gREFARRA N |
Tri ching duyén khéi / trong khap céc tri;
Amongst wisdoms, the knowledge of dependent origination -
SR ARNETALER R
Chi c6 Phat nhu / d€ vuong ton thang / trong cdi thé gian
You, who're most excellent like the kings in the worlds,
gm'@Rr’iqmnx‘@r\'&@{qqq@&'&ﬁ‘
m&i khéo biét dugc, / ngudi khac chang thé.
Know this perfectly well, not others.

w7 B3R |
38. Bat k€ la Phat / day cho phap gi,
All that you have taught
gﬁ’qﬁm'gﬁmmng&m@'%m
déu phat xuat tlr / gidgo ly duyén sinh
Proceeds by way of dependent origination;
AumgRgwqREsy) |
va déu hudng dén / muc tiéu niét ban.
That too is done for the sake of nirvana;
FragragadsEadn) |
Phat khong hanh nao / khdng khién tinh an.
You have no deeds that do not bring peace.

2™ DaERDagaad) |

39. Oi! Gido phap Phat
Alas! Your teaching is such,



=AY g AR K]
roi vao tai ai
In whosoever’s ears it falls,
[Ressre§ag=aa) |
déu khién binh an,
They all attain peace; so who would not be
R |
héi ai lai chang / thiét tha gitr gin.
Honoured to uphold your teaching?

°°'\1 wﬁm‘mwrﬂ'a‘{&wwﬁam
40. Phap nay tan diét / hét thay doi dich;
It overcomes all opposing challenges;
AR R R T
lam tan bién hét / mau thuan trudc sau;
It’s free from contradictions between earlier and latter parts;

CRaRIRIAC AN
gitp cho toan thanh / ca hai lgi ich;
It grants fulfilment of beings’ two aims -
@ﬂmu?\xﬁ‘g’q*qam I
nha diéu phap nay / hoan hi cang tang.
For this system my joy increases ever more.

AT
41. Chinh vi vay ma
For its sake you have given away,
AR AR A
Phat v6 so kiép / cho roi lai cho:
Again and again over countless eons,
CARRRTARNREN SN
khi thi cho than / I4c lai cho mang,
Sometimes your body, at others your life,
s}w'&r\nﬁm'u:wnwm«;ﬂ I
cho ca than nhan, / tho dung tai san.
As well as your loving kin and resources of wealth.

e AR W SER R |
42. Thay dugc thién ddc / cla gido phap nay,
Seeing the qualities of this teaching
YgagREaGay) |
con that nhu la / con ca mac cau,
Pulls [hard] from your heart,
§BagmraraEAy
tUr nai tim Phat / bi cuén phang vao.
Just like what a hook does to a fish;
‘@ﬁm«'&'ﬁf«'ﬁm'qqﬂ ‘



Chang thé chinh tai / nghe 16i Phat day / that la bat hanh.
Sad it is not to have heard it from you.

“"'\1 Al g gae D) |
43. N6i thuong tam nay / ray ric manh liét,
The intensity of that sorrow
%qna'gm'&'&'&rﬂ |
niu mai khéng bubng / tam tri cta con.
Does not let go of my mind,
é«g‘i\?&'q"é’qaq@] I
Cling tua nhu la / trai tim ngudi me
Just like the mind of a mother
5 R5FHRRD) |
gilr mai khoéng roi / dira con than yéu.
[Constantly] goes after her dear child.

cc:'\l ARAUARTERAYRANK =S |
44. M6i khi con nhé / dén 16i Phat day,
Here too, as I reflect on your words, I think,
&éﬁ'ﬁﬁ&'ﬁum’@&'x@@aqq 1
la y nghi nay / lai hién trong con.
“Blazing with the glory of noble marks
“q’r\'@'i'q&rﬁr«\mﬁmay 1
“BoOn su ding gilta / vung hao quang sang,
And hallowed in a net of light rays,
%’mﬁ&'é&«'ﬁg&m@m ]
tudng hao chanh phu / ruc rd rang ngoi,
This teacher, in a voice of pristine melody,

e ARy |
45. da dung Pham Am / ma thuyét nhu vay.”
Spoke thus in such a way.”
R AR |
Anh Phat khi &y / hién ra trong con,
The instant such a reflection of the Sage’s form
qm’é&mxé’tw&m I
xoa dju trdi tim / rat bong mon mai,
Appears in my mind it soothes me,
TR FIREAYA |
nhu trang thanh mat / diu c6i ndng kho.
Just as the moon-rays heal fever’s pains.

<6 AyRanEad |
46. D6 véi gido phap / ky diéu nay day,
This excellent system, most marvellous,
@qm’qar\'?\wr{&'&mk\ma] |



pham phu kém tri
Some individuals who are not so learned
‘%‘”ﬂfmnmu‘éqaqm x
thay roi mit mo
Have entangled it in utter confusion,
g\&'ﬂ'@ﬁ'@'@?&&'n:@m’
nhu la cé bén.
Just like the tangled balbaza grass.

‘”"\1 EraRsdzgaaag fisg) |
47. Nhin thdy canh nay / con d& Iam lan
Seeing this situation, I strove
QQ’\'Q'Q'&YN'&YNN'KI'&'{
theo bac tri gia
With a multitude of efforts
[Bsyrgrsan gAY |
c6 gang nod luc
To follow after the learned ones
ﬁﬁ&t\mwaf\uﬂ:@'%’m] |
tim roi lai tim / y that cGa Phat.
And sought your intention again and again.

c«'\l P\'%'xr\'qqqgn'&] i
48. Khi ay con hoc
At such times as I studied the numerous works
qGRIRANZNETS]
rat nhiéu kinh luan / tdng mon trong ngoai,
Of both our own [Middle Way] and other schools,
g3 &argala) |
tam trién mién khé
My mind became tormented ever more
A ARG
vi lugi hoai nghi.
Constantly by a network of doubts.

e BRIgRATAYAGY |
49-51. C6 xe vo thuong / ma Phat dé lai,
The night-lily grove of Nagarjuna'’s treatises -
ﬁﬁﬁﬁ&r\na’&iaaﬁw@] I
hai dau c6-khong / déu lia bd hét,
Nagarjuna whom you prophesized
Enaﬁ'qiymumgr\'qgﬁm I
dugc dic Long-tho - ngusi Phat tho ky - gidang dlng nhu that.
Would unravel your unexcelled vehicle as it is,
%’gﬂ'ﬂ@ﬁ%ﬂ&'ﬂé&éﬂ |
Vuon hoa kun-da / cla luan Long tho



Shunning extremes of existence and non-existence -

»\o'\\ g'&r\'&@ﬁ'naﬁ@muﬁx@m”
ngadi anh nguyét quang / cla luan Nguyét Xing
[lluminated by the garland of white lights
ﬂg&"\qwm@m{q«'&ﬁ@ |
trang sang rang soi / té tudng khap ca,
Of Candra’s well-uttered insights -
&ax’q“iq%r\'ﬂ“ygﬁu'&xm] ]
tri tué vo cau / mot khéi tron day,
Candra, whose stainless wisdom orb is full,
e g AR |
du hanh v6 ngai / gilta troi gido thuyét,
Who glides freely across scriptures’ space,

m’\ 3:4@%45::&&41«-::%@“
x0a tan tam toi / trai tim chap tha,
Who dispels the darkness of extremist hearts
?x’r\'f\’qmﬁr\an&ms&m 1
ngan sao ta thuyét / déu phai lu mo.
And outshines the constellations of false speakers -
FaRR5 JnadiRaRE] |
Nho on dao su/ thay dugc diéu nay,
When, through my teacher’s kindness, [ saw this
Qﬁq'ﬁ]’&ﬁ@k\xfmqi\?ﬁq] ]
tam con khi &y / méi that binh yén.
My mind found a rest at last.

“2'\1 3“%“’@5’”“”%"%&11
52. Trong moi thién hanh / ma Phat da lam / thuyét phdp la nhat.
Of all your deeds, your speech is supreme;
&éﬁ%&?ﬁfﬂ'&ﬁ'ﬁwaﬁ] I
Phap thuyét cling vay / la phap nay day.
Within that too it is this very speech;
?\’%Q{Qx'&m&u'&&q 1
Vi vay ké tri / nén tir chd nay
So the wise should remember the Buddha
R%’N«'«R«'@N‘E&'ﬁ@\q I
ma nhd dén Phat.
Through this [teaching of dependent origination].

W\ R |
53. Theo gdt dang b6n su / toi xuat gia thanh tinh
Following such a teacher and having become a renunciate,
@m’q&'ﬂﬁ:ﬂ«g&&'ﬂ'&'ﬁ&qaﬁ] ]
tu hoc 16i Phat day / khong dé cho kém coi



Having studied the Conqueror’s words not too poorly,
FA GG R AR FRA)|
Ty kheo nay c6 gang / tu tap hanh du gia
This monk who strives in the yogic practices,
ARFRE AR AR |
dé td long ton kinh / bac Dai Chan That gia
Such is [the depth of] his reverence to the great Seer!

we| FugaReReges] |
54. Gap dugc gido phap nay / cla bac Thay vo thugng
Since it is due to my teacher’s kindness
&ﬁm'@q%@ig'&’ri'gﬁ'ﬁ!ﬁ'um 1
hét thay déu nho vao / 1ong tir ctia An su
[ have met with the teaching of the unexcelled teacher,
r\n‘]naﬁwmi’m'&'@«m x
Vay coéng dac & day / ti nguyén xin hoi hudng
I dedicate this virtue too towards the cause
qﬁk\y'q%’ﬁ&m«'a?i’qu&g'gqﬁ 1
cho ching sinh luén dugc / bac chan su gilr gin.
For all beings to be sustained by sublime spiritual mentors.

\m'\\ aﬁ'&éﬁ'&mgqmﬁgﬁma'&ax]]
55. Phap cua dang Loi Sinh / nguyén clng tan sinh t
May the teaching of this Beneficent One till world’s end
A5 B R g RS |
khéng bao gio¢ khuynh dong / béi ngon gié ta niém
Be unshaken by the winds of evil thoughts;
qgﬁ'ﬂ&'&!{éﬁ;ﬁN'ﬁ&"éﬁnm] ]
nguyén ludn day ap nguoi / chiing canh gigi l0i Phat
May it always be filled with those who find conviction
B@ardas g gaResda)
nho dé tam xac quyét / tin tudng dang dao su
In the teacher by understanding the teaching’s true nature.

\\@\‘1 qgﬁ'wugﬁn&?@ﬁqmm'&éﬁm]]
56. Nguyén tri phap Mau ni
May I never falter even for an instant
gq'ﬂ&'gﬂ«ﬂﬂ:ﬁﬂ'ﬂ&«%ﬁ@ I
sang soi ly duyén khdi
To uphold the excellent way of the Sage,
YRR PRAGRENREF ] |
moi doi ki€p vé sau / xa bo ca than mang
Which illuminates the principle of dependent origination,
ﬁﬁ%ﬂ%&wa‘g’rﬁx’&'g@q]
khong bao gio xao lang / dU chi thoang choc thoi
Through all my births even giving away my body and life.



wv'\l qiﬁ'u'&gq'?\N'ﬁ'qq'w\mq'&r\'@m]]
57. “Bac dan dudng t6i thugng / bd cong kho vo luong
May I spend day and night carefully reflecting,
ﬂ'%@iﬁx‘&éﬁ«néﬁmu'rﬁ x
mdi dat dugc phap nay
“By what means can I enhance
aan&ﬁqﬁm'qt?xm’qxqu';g&ua] 1
nay dung cach nao day / dé hoang duong chanh phap?”
This teaching achieved by the supreme savior
g\&'mv\gﬁm\r%'&éqrv\q’q:ﬁq1
nguyén tbi ngay lan dém / ludn quan xét diéu nay
Through strenuous efforts over countless eons?”

\'\A'\\ %ﬂ'ﬂ&&!'ﬁﬂ"'ﬂ&l'éﬂ'ﬁx’ﬂ‘gﬁ'ﬂ'ﬂ]
58. Khi n6 luc nhu vay / véi dai nguyén trong sang
As [ strive in this with pure intention,
é&«'r\r\'rﬁr\"ﬁqﬁq@qgﬁfa'r\r\'] I
Nguyén Pham Thién, D& Thich, / cing chu vi ho thé
May Brahma, Indra and the world’s guardians
rﬁqm’gﬁ'ﬁqiﬁu"&q«gﬁ&k\r@ﬂ I
va ho phap nhu la / dic Mahakala
And protectors such as Mahakala
SRR RAREAREALE
lubn nang da cho téi / khdng bao gio loi nghi
Unswervingly, always assist me.

%N'q‘éﬁq'&qm'ﬂqr@a’iﬁ%«'@'Wﬁ%’&&'@'ﬂ“«'ma'f\i]'%{;R’ﬁqa&’gq«‘n&anw@wg&u&

Bai phdp tén “Tinh Tdy Tri Khéo Thuyét” nay do béc Ty kheo Pa van Losang Dragpa trudc tac.

Hdéng Nhu Thupten Munsel chuyén Viét ngir tir Tang ngir (Kopan Monastery Prayer Book), tham khao
v@i cac ban dich Anh ngir cuia Thupten Jinpa Kilty Galvin, 12 thang 5 nam 2019

This hymn entitled “Essence of Well-Uttered Insights,” praising the unexcelled Teacher - the great
friend to the entire world [even] to the unfamiliar - for teaching the profound dependent origination,
was composed by the well-read monk Lobsang Drakpai Pal. It was written at the heavenly retreat of
Lhading on the towerng mountain of Odé Gungyal, otherwise known as [Ganden] Nampar Gyalwai
Ling. The scriber was Namkha Pal.Translated from the Tibetan by Geshe Thupten Jinpa. © Geshe
Thupten Jinpa.

Viét (Vietnamese)| Tang (Tibetan) | Tang-Viét-Anh (Tibetan-Vietnamese-English)



http://www.hongnhu.org/xung-tan-duyen-khoi
http://www.hongnhu.org/xung-tan-duyen-khoi/2/

Nguyén Truong Tho: Lab Kyabgon Rinpoche

Long Life Prayer for Lab Kyabgon Rinpoche -

Tac gia (Author): Dic Dalai Lama XIV -

Ngén ngit (Languages): Tang Am - Viét - English -
English translation: Noel Maddocks -

Viét ngir: Hong Nhu Thubten Munsel - ban dich 2007.

1. GE LEK TSEN PEY PEI JE JIK PEY KU

THA YE DUL CHA TSEM ZAY DRUG CHU SUM

DEN NYE SHI JA JEE ZHIN ZIG PEE THK

CHAM DEN TSE PA MAE CHI GE LEK TSUL

Please grant me all virtue and goodness of the Buddha

Who overcame limitless delusions and attained countless qualities

Who magnificent body adorned with the marks and signs of virtue and goodness

Whose sixty qualities of speech satisfies the minds of numberless disciples

Whose mind cognizes everything to be understood regarding the two truths

Xin ban tanh dic / cua dédng Phét Pa: / la bac da diét / vé luong vong tdm; / va da thanh tuu / vé luogng
thién dirc; / sac thdn mang du / tudéng hdo chanh phu; / diéu dm vién mén / sdu muoi dac tinh, / théa
thué tdm tri / v6 s6 dé tu; / va tdm thau ré / vé hai chan ly.

2. THUB TEN ZEN LA MEN PEY THU DRUG PA

KHI TSUM YON TEN PAL YON TAM PEY ZAY

GON MAE DRO NANG CHANG DRO LANG PO CHAY

TRI KEE JET SUN LA MA SAB TEN SHUG

Masterful, serene, adorned with pure and excellent qualities

Through the power of aspiration to be a holder of the conquerors teachings

O Lord of Lamas, learned Teacher of protectorless beings on the great path of freedom,
Enlightenment; please live long.

Uy nghi, an dinh, / day du tanh hanh / thanh tinh tuyét hdo. / Thay da tung phat / dai nguyén chap tri /
chanh phép chu Phat, / HGi dang Phép Vuong / clia moi dao su, / bac thay thong tué / cla nhiing dla
con / khong chon chd che / trén con duong tu / giai thoat, nié€t ban, / xin Thay trudong tho.

3. SA KYA SANG GYE DO JUK GYA TSO TEN

CHI SHIN ZIG NEE TSE WOE DANG LA KHEE

NYI DU TEN PAY SU SER NGAK WOE PEE

NYI DEN CHI TRUL CHOG TER SHAB TEN SHOG

Having realized the entire meaning of the ocean of Sutra and Tantra,

the teachings of the Lion of the Shakyas

Expert in the instructions on love and compassion

And the definite meanings; so worthy of praise in

Spreading the teachings in this degenerate age

O supreme emanation being, please live long.

Thdy déa ching ngd / toan bd bién réng / hién téng, mét téng, / gido phap cda déng / su tu ho Thich, /
khéo Iéo thuyét giang / vé long tir bi / cung nghia ctu cénh, /lam rang chanh phap / trong thoi mat
phdp, / HGi ddng hda than / téi thuong nhiém mau, / xin Thay truong tho.

4. THU SAM GAM PEE ZO PA THAT CHEN NAE
LUNG TOK TEN PAY GYAN TSEN CHOG DU THAR
DREN LA NYIN DANG SHU, PA YONG DRAL WAE
TEN DROL PAL YEN CHEN PO SHAB TEN SHUG


http://www.hongnhu.org/nguyen-truong-tho-lab-kyabgon-rinpoche/

Having completed all training in learning, comtemplation and meditation

And become for every time and place the lofted victory banner of scriptural and realization
teachings

O master utterly free of being crest fallen or discouraged

O wonderfully qualified of beings, please live long

Thdy dé toan thanh / phap Van Tu Tu, / & déu, Itc nao, / van lubn la ngon / trang phang chanh phap /
bao gém day dd / thuyét giang, thanh tuu, / hdi ddng dao su'/ khéng con thoai chuyén, / khéng hé nan
chi, / tanh ddc nhiém mau, / xin Thay trudng tho.

5. CHOG SUM CHI TONG WANG CHEN TLAK PEY LHA

KA DUK SUNG MA CHI PEY DEN CHENG DANG

DA CHAK MOO PEY SO WAR TAK PEY THUL

MEN PEY DE ZUNG YE ZHIM DRUG PA SHOG

Through the blessings of the truth of the Three Jewels in general

And especially through the peerless powerful deity [Heyagriva]

Together with all protectors charged with supporting the Buddhas Word

And through our own faith and the power of our requests

May we accomplish whatever we wish for, the positive fruits of our aspiration.
Nay nguyén nuong vao / nang luc chan ly / o noi Tam Bao;

nang luc vé song / noi ddng Bon Tén [Hayagriva] / ciing chu HO Phéap;

nang luc tin tdm, / nang luc thinh nguyén / nguyén moi l0i nguyén / déu duoc nhu'y / déu thanh thién
qua.

Hoi Huéng Shantideva

Dedication Prayers, Lama Zopa Rinpoche extracts from Shantideva’s Bodhisatva Way of Life
[Vietnamese Only] -

Loi hoi hudng do Lama Zopa Rinpoche trich tir Nhap B6 Dé Hanh Luan cta ngai Shantideva (Tich
Thién).

Vi cong duc nay / nguyén cho ching sinh /
3 khap moi noi / dang chiu khd dau / tinh than thé xac /
Tim dugc day tran / niém vui hanh phuc / 16n rong nhu bién.

Nguyén khap ching sinh / khong cé mét ai /
Phai chiu nan khé, / tao tac ac nghiép, /
Gap canh tat binh, / khé vi sg hai, /

Khé vi bi ngudi / si nhuc khinh khi.

Nguyén cho ngudi mu / thdy dugc hinh sac, /


http://www.hongnhu.org/hoi-huong-shantideva/

Nguyén cho ngudi diéc / nghe dugc am thanh, /
Nguyén cho nhirng ai / méi mon kiét qué /
dugc thoi ngoi nghi.

Nguyén ngusi dang lanh / tim dugc 4o quan, /
Nguyén nguoi dang déi / kiEm dugc miéng an, /
Nguyén nguoi dang khat / tim ra thirc uong, /
Clng nguon giai khat / thom ngon tuyét diéu.

Nguyén cho ngusi ngheo / tim dugc tai san, /
Nguyén ngudi sau kho / thay dugc niém vui, /
Nguyén ngudi tuyét vong / gap nguon hy vong, /
Vinh vién séng trong / binh an hanh phuc.

Nguyén mua dung thdi / vu mua xanh tét, /
Nguyén thudc chira lanh / moi con binh dir, /
Nguyén moi I6i nguyén / thanh thién tét lanh /
ludn thanh su that. /

Nguyén ngudi tat binh / thoat dugc binh khé, /
Nguyén nan thién tai / vinh vién khéng con. /
Nguyén ké khiép sg / thodt con sg¢ hai, /
Nguyén ké tu day / thoat hét cim gong, /
Nguyén ké yéu kém / tim ra sitc manh. /

Va xin nguyén cho / tat ca nhiing ai /

Song trong coi thé / déu biét quay vé /

nang dd 1an nhau.

Khong gian chua cung
Chung sinh chua tan
Nguyén con con van
J lai chén nay

Quét kha thé gian

Karmapa Ill: LOI NGUYEN DAI THU AN LIEU
NGHIA

Tac gia (author): the 3rd Karmapa Rangjung Dorje (1284-1339),


http://www.hongnhu.org/loi-nguyen-dai-thu-an-lieu-nghia/
http://www.hongnhu.org/loi-nguyen-dai-thu-an-lieu-nghia/
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Tiéng Viét

LOI NGUYEN DAI THU AN LIEU NGHIA
Puc Rangjung Dorje (Karmapa Ill) soan tac

Héng Nhu chuyén Viét ngir - Ban dich lai tir Tang ngir - 09 thang 01, 2022, xin ding ban nay thay cho
cac ban dich truéc day.

Diéu kién hanh tri: Moi ngudi déu cé thé€ doc, nhung can nuong bac dao su du kha nang khai thj dé
hanh tri.

FETY |
Nam mo Thugng Su

8l. KHAI TUNG

#1.

é;'&'g\&«'ﬁ:&'ﬁ&'ﬁ@m'qﬁxg] I

Thuong su; bén ton khap man da la;
541«':1@5&1'qg&'@wqg«'ﬁmw} 1

Mudi phuong ba thoi Phat da bo tat,
mRragRARRsaAa A g aacga) |

Xin thuang ching con, lang nghe nguyén nay,
E‘qaﬁ'@@q‘@mgﬁugx'é{éq&r&fﬂ 1


http://www.hongnhu.org/wp-content/uploads/2015/07/017_Vajradhara.jpg

Va ho tri cho nguyén thanh sy that.

§Il. PHAN CHINH
§Il.A. LOI NGUYEN TONG QUAT

#2.

AAAARER N RN SHAXNSHD] |

Con clng hét thay ching sinh vo bién,
qng@341-«14«'2-«4«'5«-4&1 I

Tam, hanh sach trong nhu dinh nui tuyét,
AR R BN G FN |

Tam luan khong nhiém, cong durc sudi tran,
@m’wﬁ'na&'@&?fx%qg@q

Nguyén nhéap bién rong t& than Thé ton.

§11.B. LO1 NGUYEN CHI TIET HUGNG BO DE
§11.B.1. NGUYEN PU THANG DUYEN )
§11.B.1.a. NGUYEN DU THANG DUYEN: LOI NGUYEN TONG QUAT

#3.

RRRaE ARy |

Trudc khi thuc hién dugc nguyén udc ay,
PG TEFGS] |

Nguyén moi doi kiép tdi sinh vé sau,
Qq'ﬁagqmgm'ﬁmaﬁmq%ﬂ ]

Dén chit “ac”, “khé” cling khong nghe thay,
q?\'r\ﬁ'@a«?ﬁ?tﬁm'rw‘gﬁurﬁq

Hudng tron bién réng céng duic an vui.

§11.B.1.b. NGUYEN DU THANG DUYEN: LOI NGUYEN PAC THU

#4.

TSR B R T AR |

Pat than ha man, du tin can tué,
q.ﬁk\rq@q’qsr\'ng'qr\&ﬂ'qa'qgﬁia’q'ﬁk\q I

Nuong thién tri thic, tho phap khai thi,
gm'nangnxaﬁaméﬂ'm x

Nguyén tu ding cach, chudng ngai déu khoéng,
%"m'f\rﬁ'@r\&g«’gﬁuxﬁq

Doi dai kiép kiép vui cung diéu phap.



§11.B.2. NGUYEN DAT TUE GIAC TOAN HAO CHUNG PAO

#5.

gﬁiﬂ"ﬁmm@rﬁ«%qmm'ﬁm1 i

Nghe gido va ly, thoat chuéng vo tri; [van tué]
&q‘r«q'nma'nw'ﬁ'?f&'gq'ﬂ'q%’&] I

Nghe roi tu duy, pha dém nghi hoac; [tu tué]
g Ragg ey |

Anh sé&ng tu tap soi td tdnh nhu': [tu tué]
.ﬁﬂ'm'qg&'@ym@&'uxﬁq

Nguyén tam tué quang déu ludn tang trudng.

§11.B.3. NGUYEN DUONG TU KHONG LAM LAC

#0.

5 BRI ARG AT ARG |

Nhi dé la nén, siéu viét thuong, doan;
?ﬁ‘ﬁ*’“ﬂ‘?ﬂ‘“'gﬂ*"'ﬂ’ﬁé*‘m&'&gﬂ'@m i

Nhi luong la dao, siéu viét lay, bd;
RFRaaRguEF AR agNERLA] |

Nhi lgi la qua, siéu viét tat ca luan hoi, niét ban:
Frrnga RRAENRRAYRLE]

Nguyén con gap dugc Phap khong lam lac.

§11.B.4. NGUYEN PHAP TU KHONG LAM LAC ]
§11.B.4.a. NGUYEN PHAP TU KHONG LAM LAC: LOI NGUYEN TONG QUAT

#7.

g&'ﬂ(‘%’&&&@ﬁqmm@:@ﬁq@qu ‘

Nén tang can tinh chinh la tu tdm, sang-khong hop nhat;
§rOgm3g R grEREy

Diéu khién cho tinh la dai thd an du gia kim cang;
g&sﬁgx’«x@u'@%&g&«q I

Lam cho tinh di hét thay cdu nhiém vong tam sinh diét,
gms&%gwi«a&ﬁgxﬁq

Nguyén nho nhu vay hién 16 qua tinh: ly cau phap than.

§11.B.4.b. NGUYEN CHO PHAP TU KHONG LAM LAC : LOI NGUYEN RIENG CHO KIEN, TU, HANH (NGAN)

#8.
T FH TSy A |



Diét vong vé thé la tu tai kién;
ﬁmm'&m’gm'g’sma’qﬁ] I

Gilr kién khdng quén la 16i phap tu;
NGRS ARE

Tu gi lam ndy la thu thang hanh:
YRR AR <

Nguyén kién-tu-hanh tu tai an nhién.

§11.B.4.b.i. KIEN ]
§11.B.4.b.i.a. NGUYEN KIEN DAI THU AN (NGAN)

#9.

?af&gawﬂ&N'éﬁ&&«'@'g&'@gﬁ@] I

Van phap déu ti noi tdm hién ra.

&N&%’&r&m'&ﬁ&&m@fﬁm%ﬂ I

Tam von khong tam, that tdnh von khong.
‘éﬁ(‘%ﬁ(&'aqq%x’w:§m'§] I

Khéng nén khong diét, hién du sac tudng.
AR E ER<

Nguyén khéo quan chiéu, doan hét mé lam vé thé cta tam.

§11.B.4.b.i.b GIANG RONG VE KIEN
§11.B.4.b.i.b.1 NGUYEN CHUNG VAN PHAP LA TAM

#10.

ﬁﬁ'&!é&'ﬂ&'&?ﬁ&'gﬂ'i’qgm] i

Tu tudng von khong, lai lam la canh;
54'9;4]'r\qr\'n“}«'xr\'iq'qrﬂ'@'qgm] |

V6 minh xui khién, nhin vao minh giac lai thay la toi;
q@«'r&?ﬁqqﬁm'&ﬁmaﬁaﬁq@&mx x

Chap nhi chi phai, tréi l1an luan hoi:
&'iﬂ'agmua'gr\'r\riﬁmﬁq

Nguyén doan v6 minh, goc clia mé vong.

§11.B.4.b.i.b.2 NGUYEN SIEU VIET THUONG POAN

#11.

ﬁﬁu’&'&ﬁ'@m'qm'gq&m‘%qm x

Chang phai la cd, vi chinh Phét cling chua ting thay qua;
xzradigaizann g §ad) |

Chang phai la khdng, vi la nén tang sinh tu, niét ban;
aqm'@'a'&qgﬁagﬂ'ﬁg’&&m&] ]



Chang phai mau thuan, hogp nhéat trung dao:
xRN PENGREq T Fa

Nguyén ching dugc tam siéu viét cuc doan.
§11.B.4.b.i.b.3 NGUYEN SIEU VIET CO-KHONG

#12.

G%’&ﬁ'{%k\l’ﬂ'ﬂf\'ﬁ]&\l'&gﬁ'ﬂ'&fﬂ I

L&y gi khang dinh rang “chinh la né;”

ARG IRA A A |

L&y gi phu dinh rang “khong phai n6;”
§N«'Qf\m'u3£&\r§ﬁ'a§«'&s&11 x

Chan tanh van phap, siéu viét khai niém, khong phai hitu vi:
wxAT Xy JaarFRawxHa

Nguyén biét xac quyét thang nghia cu canh.

§11.B.4.b.i.b.4 NGUYEN CHUNG TANH KHONG DUYEN KHOI BAT NHI

#13.

R‘ﬁ'@ﬁ&’g’q«‘qﬁxqa@m@gx@ﬁﬂ i

Vi chua ching nén tram luan bién khg,
BaTATE LR AR AL LN

NEu da ching réi, Phat chang dau khac.
a&m'sﬁa‘ﬁ'&ﬁ'q%&qﬂnwaﬁﬂ I

Van phap khong gi la “thi” hay “phi,”

L ANGR R R Reth

Nguyén con chiing dugc phap tanh kin mat, ban thé van phap.

§11.B.4.b.i.b.5 NGUYEN DOAN TRU NGHI HOAC VE BAN THE

#14.

<§Rwﬁ&&m'm"§awa&&«'&q§] i

Canh hién la tam; khong ciing la tam;
‘g’q«’g&’&&«m‘qg«mamﬁ'qu I

Ching ng0 la tam; mé cling la tam;
\%«'@r{&mmmﬂqqm'@:&t&m'&q’mm I

Sinh ciing la tam; diét ciling la tam:
Zﬁ"d{ﬂ«'ﬂ&«s@a«m’gﬁmﬁq

Mé lam vé tdm, nguyén doan tru ca.



§I1.B.4.b.ii. TU ) ) ]
§11.B.4.b.ii.a. LOI NGUYEN TONG QUAT CHO PHAP THIEN PAI THU AN

#15.

§<\1'@N"éﬂ«'ﬂ&'k}f&'@«'&gﬁ%ﬂ I

Khéng nhiém vi niém thao tac phép thién;
a’&m’agaﬁ’@:ﬁ&'&ngﬁmq W

Khong loan vi khi dong viéc thé gian;
s\t'Q‘s’t\t'ﬂ"@q'&'xmqu‘éq'ﬁm'415] I

Biét ty an tru trong tanh tu nhién khéng can dung cong
&&N"{ﬁg&&'&q'&mk\rﬁr\'gm:ﬁq

Nguyén nghia cla tam, khéo tu va gir.

§11.B.4.b.ii.b. LOI NGUYEN CHI TIET CHO PHAP THIEN DAI THU AN
§11.B.4.b.ii.b.1 NGUYEN DAT TINH CHi

#10.

QA EANRRFFANIRNTG] |

Cho bao séng niém tho té ty 1an;
qﬁ'&f\'&mm'@gﬂf'&rﬁ&'ﬂﬁm i

Cho dong séng tam yén lang ty nhién;
éﬁ@ﬂ&%’qna’%&rﬁﬁgm'qax |

Thoat li cdu nhiém hén tram trao cu:

Qe gaE R s

Nguyén bién tinh chi bat dong vimng vang.

§11.B.4.b.ii.b.2 NGUYEN PAT TUE QUAN

#17.

qrgx’&g&m«mm:m&ng&n&%x |

Nhin di nhin lai tdm khong thé thay
SERARF R R Gy yay ARaER] |

Diéu khong thé thay hién hién rd rang ddng nhu sy that;
RaRaRgrdBadady) |

Nghi hoac cd-khdng, doan lia hét thay:
q@m'&r\'xﬁ‘fxﬁi\"mﬁ&nxﬁq

Nguyén thoat mé vong, chiing dién muc minh
§11.B.4.b.ii.b.3 NGUYEN NHIN RA CHAN TANH

#18.
zgmmug&'u«'zgm'&ﬁ&m«g’&‘iﬂ I



Nhin vao noi canh, thay tdam khéng canh
&NN’N'Q@N'&W&&N'&ﬁ?ﬁ«"tgﬂ I

Nhin vao noi tam, thay tanh khong tam
4'@«m'qrgk\m&rqgt\r@éﬁ'm&mﬁmx 1

Nhin vao ca hai, nhi chap tu thoat:
‘R"ﬂ«m'&&&'@'ﬂﬁ«'@qm’;’ﬂ«uxﬁq

Ching tanh tu nhién ban giac diéu minh.

§11.B.4.b.ii.b.4 NGUYEN PAC NGHIA VIEN THONG

#19.

BA8ya T aRREF 3 |

Thoat ly dong niém la dai tha an;

&aq'r\r\'gm'w\g'&'%{i?&ﬂ I

Lia moi cuc doan la dai trung dao;

ARV EBFRNTRG) |

DU ca, nén goi la dai vién man:

ARAGRTTAAR R AR

Nguyén con doan chac: mot tri chiing dac, van nghia té tuong.

§11.B.4.b.ii.b.5 NGUYEN VAO CANH GIOI THIEN TOAN HAO

#20.

Qe RRaE gAERY) |

Dai lac vo truéc mot dong khdng dut;
&éﬁ'q?ﬁ'&ﬁmaﬁﬁqﬂm'%qq%qt\rgm] I

Diéu minh vo chap lia moi chudng che;
g"mm'qf\&rnaﬁ"gﬂ'ﬂéq’@«gq] i

Siéu viét niém tuéng, vo niém tu thanh:
‘gm'&r\'f?m@ﬁgq&,f@r\u:ﬁq

Canh vo6 dung cong, nguyén khong gian doan.

§11.B.4.b.ii.b.6 NGUYEN THAT CHUNG

#21.

qar«%q@sw'@'G‘Equ'//xrwxi]’m] 1

Tam chap canh thién giai thoat tu nhién;
REFA RGN/ AR IR

Nghich tam vong canh, tan vao tu tanh;
ﬂ'&”\!'ﬁ&'ﬂ'ﬁf\'ﬁf\'ﬂm'\ﬂ/ﬂ&ﬂ ‘

Tam von binh thudng, chang hé 1y bo, khéng cé ching dac:



ﬁ“"ﬂm'g“"g’\"ﬁﬁ"‘gﬂ“""ﬁﬂ
Nguyén ching su that chan tanh van phap lia moi hy luan.

§11.B.4.b.iii. HANH
§11.B.4.b.iii.a. NGUYEN KHOI PAI BI

#22.

rzi’m&‘xmaq;q'@'m&\r@m’gﬂ I

Chung sinh tu tanh luén la Phat tanh,

JFAN AR HIRRFATRAN RG] |

Béi vi khong biét ma phai tram luan sinh t& vo bién,
gﬂ'QQN'a\\f&aa'&r\'-u&'&mrﬁ'rxq I

Khé dau burc bach, cling cuc trién mién:
Q‘a’f\'&ﬁgaégﬁm'gnxﬁq

Nguyén tam dai-bi-khon-kham dling phat.

§11.B.4.b.iii.b. NGUYEN BI TRi BAT NHI

#23.

q‘iﬁ&ﬁgai’q\gfu'mf\'&'qﬂq«nua] I

Dai-bi-khén-kham, thi hién bat tan,

YRR R 2|

TU long thuong nay tran trui phoi bay y nghia tanh khong.
g:ng’ﬁm’«’sm'qam&'&gq'q?ﬂ ]

Thang dao hgp nhat, thoat 16i mé lam:

A AR T g T <

Ngay cling nhu dém nguyén ludn tu tap.

§11.B.5. NGUYEN VIEN THANH PAO QUA

#24.

§N'qum'm\r@xgﬁﬁr{&‘{ﬁzﬁ&ﬁr{] I

Nho dac thién nén sinh nhan, than théng;
Rysm'ﬁ'ﬁﬁs&rw\m'@A\xazxmg&&!1 I

Thanh thuc chdng sinh; thanh tinh cdi Phat;
NR&\I@N'gﬂ'g&k\!'qgﬁﬁa’gﬁm&r\gﬂm ]

Vién thanh dai nguyén lam viéc Phat lam,
Eﬂm’&qg&m'ﬂﬁ&'&ﬂﬂ:@ﬁ'&yw@wﬁq

ROt rdo cad ba—vién, tinh, va thuc—nguyén thanh Phat qua.

#25.
5’4‘1«'qga'@m'qg«r%«rgrqm'éﬁ:’] 1



Nuong luc tir bi cGa Phat bo tat & khap mudi phuong;
g\&mﬁqxﬂnﬁgﬁﬁﬁu&&g«y1

Va nuong nang luc thién nghiép céng dic

AP ARRNSF I ET) |

Nguyén con cling vGi hét thdy ching sinh
Razay Ry g gR 3

C6 bao nguyén lanh déu thanh su that.

i&"{q@q'@'%ﬁ'?ﬁ'ﬁﬁmaﬁwg'Q'E'xl'\'@r(‘g"é«'&iz\uﬁ I
Dai Tha An Liéu Nghia Nguyén Tung, do Phép Vuong Karmapa Rangjung Dorje trudc téc.

Nguyén Kirti Tsenshab Rinpoche Sém Ngay
Troé Lai

- Kirti Tsenshab Rinpoche’s Long Life Prayer -

e Tiéng Viét
* English

TIENG TRONG DAI Bl HUNG HON THiINH CAU LUC GIA TRi TU
HOA THAN SOM TRO LAI CUA BAC THIEN TRI THUC KIRTI
TSENSHAB RINPOCHE

Canh qigi dai tir bi
Cua chu Phat ba thai;
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Puc HO Phat tu bi

Du hi hién 16 dd

Moi tuéng hao chinh phu;
Kho tang tam dai bi

Hanh trinh day may man
Cla ching sinh X& Tuyét;
Xin gia tri h0 niém

Cho 18i nguyén noi day
TUc thi thanh su that

Vi tri gidc thong tué
Tham sau va vo uy,

V@i tiéng 1oi huing bién
Cua Phat Phép vi diéu
Tda réng bao con séng
Diu ém nhu nu cudi,
Thay la thién tri thic

La dai duong ngat rong,
La ngudi con thuang tiéc
Sau tan day long con.

HOi tudng bao thién durc
Than nglt y nhiém mau
[CUa dao su ton kinh],
Trong ting quan khén cung
Con nhat tam thinh nguyén:
Kinh xin Thay che ché

Gilr gin cho ching con

Su6t moi kiép vé sau,

Pung bao gio tudt khéi
Vong dai bi cGa Thay.

Than 6i, néu ching con
Mat di thién tri thic,

La noi chén qui 'y

Va chd che duy nhat,
Vay gido phap cla dang
Dai Clu DO tur hoa

Lama Tong Khéach Ba

Sé dan dan mai mot,
Hanh phuc cla ching sinh
Sé dan dan toéi am

Nhu mat trgi béng nga.
Kinh xin Thay quay vé
Giai tda méi hiém hoa

Bi thuong khan thiét nay.

Sau mot thai gian dai
Thay hanh tri nghiém mat,
ROi ganh lay trong trach
Thi trién moi thién hanh,
Cung trong trach ganh vac



Tat cd moi ching sinh,

Va roi Thay toan thanh
Tron ven moi kha nang
Cua tri gidc nhiém mau.
Thé nhung Thay c6 hiéu
No6i bang hoang tuyét vong
Trong long con hom nay?

Vi |é chdng con day,
Nhiimg ddra con t6i am
Clng dau va clng co,

Bi bo trong chén vang
Tuyét vong va bo vo,

Sao Thay c6 thé vui

C6i an lac niét ban!

Nay nam thir van duc

U day va né tung,

Bay gio chinh la lic

Chuling con dac biét can
Thay thuong tudng ching con,
Khoat do giap tinh tan.

Vi dé la dai nguyén

Cua nhiing bac bai Hung
Trudng t& Phat Thé Ton
Kinh xin Thay mau chdéng
Hién 16 thém lan nira
Guong mat dang hda than.

D& dén thoi ky cudi

Phat Phap can nam tramx
Hau hét bac giadc ngd
Khi xua vi dai nguyén
Ma di vao coi thé,

Bay gio da lan luot

Nhap vao coi phap than.
Chung con nhu chim non
Toi nghiép chua ra rang
Rét lai & phia sau

Bo vo va thiéu thon.

Kinh xin Thay nhd lai
Hanh nguyén phat trong tam
DE ganh vac gilr gin

Ngon den chanh phép cla
Vung Rongchen-Amdo.
Dang hoda than toi thugng
Guong mat rang nu cudi
Bac tao nén anh ngay
Nhu mat troi chém moc
Nhanh chdng hién ra day
Khéng phdt gidy cham tré.



Khoéng danh mat thién duc
Tu dat qua nhiéu doi;

Nu cugi nhu anh trang
Trong thanh va diu mat
Cua loi gidng, thanh tuu;
Thién tri thic duy nhat
Thuan dudng dda Kuni
Cua chanh phap cla Phat;
Nguyén vang trang thanh xuan
Cua hda than clia Thay
Dich thuc khong thé lam
Ngay tuc thi hién 10.

Thay la bac gir gin

Y nghia chir Lama,

Thay la ngudi canh gilt
Chanh phép cla Phat da,
La bac ludn 1ang nghe
Tat ca 10i khan nguyén,
Dang Chién Thang Dai Hung,
Dang HO Phéap Dai Luc,
Kinh xin Thay thac day
Cho hda than clta Thay
Dich thuc khong thé 1am
Ngay tuc thi hién 10.

Toém lai, xin nuong vao
Nang luc cla duyén sinh
Dén tr nguon tin tam

Cua dong dao dé tu,

Cung véi luc gia tri

Cua cac bac HO Phap

Nhu vién ngoc nhu'y
Nguyén cho moi I6i nguyén
Khong sai s6t may may
Tlc thi thanh su that.

* “can nam tram”: giai doan cudi cla thai ky nam tram nam cudi cing cla Phat Phap (nguoi dich viét
ng(r ghi ch)

Loi Ghi Xuat Xu

Xuat Xir Nguyén Van Tang Ngir: T6i, dé ti mang tén hda than Thashel Kirti, Lozang Tenzin, c6
nghe rang vao tudi tam muoi mét, ddng héa thén cda bac dai thién tri thic Tsatrug Geshe Tsang, thu
ngdi dong truyén thira Near Instruction, dai su tru tri Vajradhara Jetsun Lozang Jigme Damcho Pel
Sangpo, 1dm trong binh thj tich, nén trong Iong théi thic viét nén 16i thinh nguyén mang tua dé Tiéng
Tréng Pai Bi Thinh Cau Nang Luc Gia Tri Tir Héa Than S6m Trd Lai Cuda Bac Pai Thién Tri Thic KIRTI
TSENSHAB RINPOCHE. Nguyén 1di nguyén thanh tinh khéng thé tranh céi nay, huéng vé Tam B&o néi
chung va huéng vé dic Téi Thuong Pai Tir Bi ndi riéng, dugc thanh tuu ding nhu dé nguyén.

Viét tai BO Pé Pao Trang, Sublime Realm vao ngay mudi lam thang chin nam 2006.

Xuat Xir Ban dich Anh Ngir: Ddng HO Phép tén tuy, Alak Rinpoche, thi gid cda dai su Kyabje Kirti



Tsenshab Rinpoche vé cling qui hiém duoc nghe tén, hién than tir hoa hon ca Chu Phét ba thoi, va
dich gia Voula, nguoi da céng hién nhiéu nam dai cho Pai su, da yéu cau tdi, Mickey Mouse Thubten
Zopa, dich ra Anh ngir Bai Thinh Nguyén nay. Véi su gitp dé cua ty kheo ni Jane, ty kheo Tenzin
Namdak va Ross Moore, tbi d& bang tron long kinh nguéng dich ding theo nhu vdy. Nho vao céng dic
nay, nguyén chung sinh trong toan c6i thé gian sém gap lai dang Héa Than V&i Khudén Mat Rang Cudi
Khéng Thé€ Nhédn Lam, sdm ngay vui trong sudi cam 16 chanh phap cua Kyabje Rinpoche, mau chéng
thanh tuu gidc ngé vién man.

Tu Vién Sera Je, Nam An, 01/2007.

Xuat Xir Ban Dich Viét Ngir: Pé tu Hong Nhu chuyén Viét ngir. Moi sai sét la cda nguoi dich, moi
cbng dirc xin héi huéng chidng sinh, nhét la hoi huéng cho Phét tu Viét Nam tao du thién duyén dé doi
nay kiép sau méi méi duoc Thay Kirti Tsenshab Rinpoche cuing cac bac chéan su truc tiép nam tay dan
dat cho dén tén qua vi Phét.

Ban dich cé hiéu dinh, Sydney, ngay 20 thang 1 nam 2007.

* Doc tiéng Viét
* English

THE PERSUASIVE DRUM SOUND

OF THE SPHERE OF GREAT COMPASSION

INVOKING THE BLESSINGS OF THE QUICK RETURN

OF THE INCARNATION OF THE GREAT VIRTUOUS FRIEND
KIRTI TSENSHAB RINPOCHE

Realm of compassion of all Victorious Ones of the three times

Compassionate deity playfully manifesting the major and minor marks

Treasure of compassion, fortunate destiny of the migrators of the Land of Snow,
Please enable the accomplishment of these pure prayers.

Profound, fearless intelligence of pure wisdom

Eloquent speech of the sublime Dharma

Spreading like a smiling garland of gentle waves
Treasure filled with a wealthy abundance of instructions
The virtuous friend, the great ocean

You are the one I miss from the heart.

Recollecting all qualities of your Holy Body, Speech and Mind
In distress I single-pointedly request:

Please, our Protector, in all lifetimes

Never let us slip from the lasso of your compassion.

Alas! Lacking the virtuous friend who is the sole Refuge

The teachings of the tender Savior, Lama Tsong Khapa will end.
Migratory beings’ happiness will darken like shadows of a setting sun.
Therefore you must come to relieve this sad and urgent plight.

Training over an extensive period of time
You took responsibility for performing the great activities
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Of the Buddha’s Teachings as well as those of transmigratory beings,
And generated completely the full capacity of the Holy Mind.
Yet do you comprehend the nature of our devastation?

For we, the ignorant thick-skulled ones, are abandoned to a forlorn place
While you enjoy the spheres of bliss and peace!

In this period when five degenerations’ faults gather and explode

It is now especially critical that you adopt the armor of zeal.

Since this is the promise of the Heroic Sons of the Victorious One
Quickly reveal again the Emanation Body’s Holy Face.

Already the time of the Buddha’s teachings has reached the end of the five-hundred.

Almost all the Great Holy Beings who could wishfully descend to this world have departed to the
Sphere of Peace (Dharmakaya).

We, pitiful fledglings, find ourselves left behind - bereft and alone.

Please recall the commitment generated in your Holy Mind:

To assume responsibility to uphold the Lamp of the teachings of the land of Rongchen (region of
Amdo).

Smiling face of the Supreme emanation, the creator of day,

Like the rising sun come quickly without delay.

Not degenerating qualities acquired across lifetime’s trainings

The smile of the white cooling moon of explanation and attainment

Our only friend who cultivates the Kunu (flower) of the Victorious One’s teachings
May the youthful moon of your unmistaken manifestation immediately appear.

Protectors of the words of the Lamas

Guardians of the Buddha’s teachings

Special watchers over what has been requested
Great Victorious Active Heroes

And all Powerful Protectors

Please impel the unmistaken incarnation to arise.

In short, by the power of the incontrovertible dependent arising

Of the students’ fervent faith,

Together with blessings of the Protectors of the Three Sublime Ones,
Like a wish-fulfilling jewel may our prayers without exception

be instantaneously accomplished.

Colophon

I, the student disciple bearing the name of the incarnated Thashel Kirti, Lozang Tenzin, having
heard that at the age of eighty one the incarnation of the Great Virtuous Friend Tsatrug Geshe
Tsang, the Holder of the Lineage of the Near Instruction, the Great Abbot Vajradhara Jetsun Lozang
Jigme Damcho Pel Sangpo had seriously ailed and Gone Beyond, felt impelled to compose this
requesting prayer titled The Persuasive Drum Sound of the Sphere of Great Compassion invoking
the blessings of the Quick Return of the incarnation of the great virtuous friend Kirti Tsenshab
Rinpoche. May my incontrovertible pure prayers to the Three Supreme Ones in general and to the
Supreme Arya the Great Compassionate One in particular, be accomplished as here expressed.

It was written in the village of the Sublime realm of Bodhgaya on the 15th of the ninth month 2006.

The most devoted protector, Alak Rinpoche, attendent of Kyabje Kirti Tsenshab Rinpoche whose



name is extremely rare to mention and who is the embodiment of and kinder than the Buddhas of the
Three Times, and the Translator Voula who offered him so many years of service requested me, the
Mickey Mouse , Thubten Zopa to translate this Requesting Prayer. With the help of the Venerable
Nun Jane, Venerable Tenzin Namdak and Ross Moore I have done so with devotion. Due to the
merits may all sentient beings of this world be able to soon see the Smiling Face of the Unmistaken
Incarnation, and enjoy again the nectar of Kyabje Rinpoche’s teachings, in order to achieve
Enlightenment as quickly as possible.

Sera Je Monastery, South India, January 2007.

Lama Zopa Rinpoche Teachings - 14/06/2015
(text - English)

Date: 14 June 2015

Location: Vajrayana Institute - Sydney - Australia
Topic: Joy of Compassion

Type of Material: Unedited Transcript
Language: English only

Joy of Compassion

With Lama Zopa Rinpoche
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[There are two versions of the prayer book in use. Look for the title if the page no. does not make
sense.]

Praise to Shakyamuni Buddha, p. 3 or 6

To not commit any unwholesome actions. To create wholesome actions. To subdue the mind. This is
the teaching of the Buddha. This is the condensed teachings of the Four Noble Truths.

Buddha does not have death. He is an Arhat, who is free from samsara. The cause of samsara,
delusions and karma, ...

Even the subtle obscurations, the knowledge obscurations, have been purified. There is no way for
Buddha to experience death.

He passed away to show us that life is impermanent. The nature of our life is impermanent. If we are
not freed from the causes of suffering, delusions and karma, then we would experience death. If we
are freed by actualizing the four Noble Truths, by being free from delusions, we would not
experience death. That’s how we can purify death, old age, sickness, etc.

We achieve the ultimate happiness, blissful state of peace, everlasting happiness. This is a mere
cessation of the disturbing thoughts, obscurations. The gross obscurations. Buddha showed one of
the 12 deeds, the passing away, showing us that life is impermanent, we are sure to die.

As I mentioned yesterday, body and mind, mind continues, the continuation of the mind has no
beginning and no end. Even when we become enlightened or still in samsara, it is endless. There is
no third alternative. You can get reborn in lower realms if negative karma is more powerful. Or else,
if virtue is stronger, then you get reborn in higher realms. Pure land, devas or human realms.

We want only happiness, we don’t want suffering at all, even small suffering, even those in dreams
we don’t want. We want small happiness. The solution is to... negative karma that we collected from
beginningless rebirths, we purify that negative karma. By learning Dharma, listen, reflect, and
meditate, practice, you abandon negative karma and practise good karma. You don’t get reborn in
lower realms and get higher rebirth.

There is a method. If you don’t know Dharma, if you have no idea of Dharma, abandon negative
karma and create virtuous action, practice of morality, etc., if you do that, you get higher rebirth,
you save yourselves. You don’t have to be born in lower realms. If you don’t practise holy Dharma,
you don’t engage in creating perfect wholesome action, positive action, healthy action, if you don’t
do, ...

With negative mind, negative motivation, create negative actions of body, speech and mind,
disturbing to you and cause suffering to others, harmful to others, this becomes causes to reborn in
lower realms. This is totally in your hands.

In order to achieve ultimate happiness, everlasting happiness, liberation from oceans of samsaric
sufferings, suffering of narak hell beings, hungry ghosts, animals, humans, asuras, and suras,
intermediate state beings. To free from those oceans of samsaric sufferings of six realms, achieve
the ultimate happiness, blissful state of peace for oneself is totally in your hands. Where to go, to be
in samsara or out of it, it is totally in your hands. Whether to be in hell or be enlightened, it is totally
in your hands. It is up to your mind.

Whether you create the causes for hell or peerless happiness, it is totally in your hands. Up to your
mind, how you use your mind.



Understanding Buddhism, knowing the teachings of Buddha, the more you come to know, the
teachings of the kind, compassionate one, the omniscient one, the more you know, it makes you to
realize how to have freedom, discover how much freedom you have. You should know that.

Life is not hopeless. So many millions, millions of people in the West are suffering from depression.
Thinking that life is hopeless.

American army went to Iraq,... to do war, you use bombs to destroy, kill so many people, even those
who survived, those who came back, everyday 20 army veterans committed suicide. Someone from
the army came to Solu Kumbu where I was born, this person fought in Iraq, his job was to
communicate, high tech communications in the army. That’s his job. He came back and told me in
the cave of Lawudo, I have a talk with him in my cave, to find out more. He told me that 20 veterans
from the army committed suicide. Soldiers. 20 soldiers committed suicide. That is because they
came back, having done so many violent things, they are so shocked, they think, they questioned,
what is life? Violence, unbelievable, ... they wondered, they questioned about life.

Because they have not met Dharma, the awakened teachings, the freedom from samsara, from the
cause of suffering, they do not know, no knowledge at all of what is right thing in life, that brings
happiness to your mind and to others, the wrong things that bring confusion to your life, suffering to
you and others. In life, the most important decision, doesn’t know the omniscient one’s teachings,
what the Buddha has taught.

Life becomes so difficult. Even simple thing like that, they have no idea. It becomes huge question
regarding one’s own life. All these violence, you have seen and done, very difficult, so shocked,

They don’t know how to live life meaningfully, no idea what is meaningful and what is meaningless,
in other words, what’s right and wrong.

So, they commit suicide, when their minds are so depressed.

What happens nowadays, American government uses meditation, use of drugs slow down the mind,
thinking becomes very slow, becomes violent, they bring mindfulness meditation to the Army. This is
what happens nowaday. Because in mindfulness meditation, you stop thinking about past and future,
you only think of this moment. There is mahamudra that does this, meditate on emptiness, even then
the conventional nature of mind...

The military uses meditation to stop thinking about past and future, ... he said that.

He looked into the computer, saw Nepal, Lawudo, this place, hence he came to Lawudo. He is a
quiet person. He worked in FPMT centre before and went to Lawudo when I was there. He has to go
back to Root Institute.

Nowadays, they use mindfulness meditation so much in the Army, for those who have suicidal
thoughts, so many returning soldiers have this problem.

Mindfulness meditation is also used in business. Lots of business people use that. Maybe too much
thinking makes the mind not relaxed, unhappy, too much thinking and the meditation brings
quietness.

Big business, big company in Holland, 25,000 employees, they want to use mindfulness meditation,
one student from Holland came to Kopan course or maybe in Lawudo, he talked to that company
about mindfulness meditation, I got a letter, invited to talk about mindfulness meditation. By



checking Mo (divination), it was cancelled. I don’t know what happened. That’s just news. That’s
just, not BBC, ...

We do the last prayer, what Buddha said, at the end of the Vajracutter sutra. This verse is there.
Also in another teaching. I am going to recite. I shall chant in Tibetan, to give time to meditate for
everyone. It is mainly about impermanence, the nature of life, the other thing is emptiness, the
meaning of dependent arising. (p.9 3™ verse)

Instead of trusting, believing as real the hallucination that appears, the I, action, and object, the way
they exist are in mere name, they do not exist from their own side. Whatever appears as real is
hallucination. Whatever phenomena appear as real are all hallucination. We completely trust in them
as real. We need to recognize dream as dream. Even though dream appears as real, we do not
believe it as true. When you don’t recognize dream as dream, you entrust in it completely as real,
you lose something, you get upset due to your self cherishing thought. In the dream, you can get so
exhausted, so difficult, ... you have this problem, that problem in your dream, the hair becomes
white, wrinkles on your body, so much changes, happen in the dream. Even within five minutes, so
unbelievable...

So appearance and reality, when you recognize dream as dream, you do not believe in it at all, it is
just a dream. Like a mirage, you came across hot sands, the sunlight, the heat rises from the sands,
when you look back there appears to be water, but there isn’t. You know there is no water. Things
appear, the way things appear to your hallucinating mind, you completely entrust, here introducing
the thinking that in reality it does not exist from its own side. Meditate in this way, especially if you
realize that. Then no problem. Totally trust that, even though it appear, it does not exist right
there...

Arya Sangha who has direct realization of emptiness, in meditative equipoise, they do not have this
hallucination. The I, action, object appearing as real, this do not appear in equipoise meditation.
When they arise from that meditation, they would have these false appearances. Until subtle
imprints are completely removed by actualizing the path, the path to full enlightenment, when the
remedial path is actualized, that subtle negative imprints left by past delusions, that project dual
view, everything appear as real, this is gone. Then, there is no dualistic view, no hallucination. No
more there. Buddha does not have hallucination. Not the dualistic view. Because there is no cause
that projects that dualistic view. He has no hallucination. Otherwise, even arya bodhisattva, until he
achieved Buddhahood, would have dualistic view.

Like the example, the illusion created by a magician, using a material, causes people, the audience,
to see by transforming... he causes hallucination to the senses of the audience using a mantra and a
material base, those who don’t know that they are experiencing hallucination, they believe in the
transformation he creates... an elephant, beautiful man or woman, different manifestations, even a
city, the magician can do through magic. Those who don’t know that their senses are hallucinating,
they would believe in these appearances as real, not only do they appear to them, on top of that,
they entrust in them, thinking they are real.

The magician, himself or herself, and the audience who is aware of the illusion, these people have
the appearances of the hallucination, but they do not believe. Like Arya Sangha, not just ordained
persons, even lay persons who have direct perception of emptiness, to these people, things appear
as real, they do not totally trust in those appearances, due to their realization of emptiness. They see
a hallucination as a hallucination. Like recognizing a dream as a dream. Those who senses are not
hallucinating, they don’t see the appearances at all.

The Buddha without the subtle negative imprints left by delusions that project everything created by



the mind. This does not mean creating with hammer and other tools. It means to merely labeled by
the mind, on a valid base. Given a name, merely imputed by the mind. Merely imputed by the mind,
relating to a valid base. This and that, relating to that valid base... They exist in mere names.

Buddha does not have those subtle negative imprints, that project everything as real, as truly
existent, as existing from their own side. These are purified, he does not have hallucination.

Like those whose senses are not affected by the magic.

Somebody recognizes hallucination as hallucination. First thing is a star, phenomena are like star (in
the verse), in daytime, there are stars, but due to sunbeams are so strong, veiled the stars, so we
don’t see the stars. It shows emptiness of all phenomena, they exist because they are empty. They
exist because they are empty because they do not exist from their own side.

They exist in mere name, merely imputed by the mind. The meaning of emptiness is dependent
arising and the meaning of dependent arising is emptiness.

For our hallucinating mind, emptiness does not exist. Ultimate truth does not exist. What does not
exist is actually the hallucination, things existing from their own side, these real things never exist
even for one second, from beginningless time. The real ones, even the size of an atom, do not exist at
all. We, according to our hallucination, our concepts, the I, action, object, hell, heaven, samsara and
nirvana, all appear as real, but they do not exist at all. We completely entrust, believe in them as
real. We do everything.. If you have power in the world, to get happiness for this real I which does
not exist, you could kill millions of people in the world, those you don’t like, those who don’t have
blue eyes, blond hair, you kill everybody. If you have power to do this, you give power to this I, for its
happiness, even to kill millions of people. You would kill, steal, sexual misconduct, telling lies,
gossiping, harsh speech hurting, could be very soft, nice sounding speech but it can hurt others. Not
just harsh speech. Hurtful speech. You do all kinds of things to get happiness for this I. Harms to
others, wow wow wow.

You go to school from kindergarten, till university, ... for this real I, to give power to this real I, but
it is not there. This real I, if you look, where is it? You can’t find. Not only nowhere, inside this body,
in the chest, not in the brain, not in the heart, not in the chest. It does not exist at all in the world.
Also in your room, in this gompa, in the world, can’t find. Those who realize emptiness don't see, ...
higher bodhisattvas do not see at all, especially Buddha does not see that appearance [of a real I]...

It is said by Nagarjuna:

The person, the I, is not earth, which means body, not water, not fire, within the body there are the
elements, not wind, also not sky or space, the I, the person is not consciousness. Then, not space.
Not one by one. Even all of them are not the I. The I does not exist separate from these. The I, the
person is all these or not. The I does not exist separately from these.

The next one is: earth is not I, water is not I, the person, fire is not I, the person, wind is not I,
consciousness is not I, space is not I, even all together is not I. even altogether is not I.

The real I does not exist at all. There is no real I.

Real I, starting from the tip of hair to the toe, you cannot find if you look for it. Nowhere can you find
it. From hair down to toes.

What exists is on the valid base, the aggregates, mind which is focusing on this base, this valid base,
that mind then makes up a label of I, creates the label, I. The merely imputed I, relating to the



aggregates, which are the valid base. It is a merely imputed I. That’s all, nothing else. What
experiences suffering, happiness, what creates virtue or non-virtue, who becomes free from
samsara, who achieves nirvana, or enlightenment, that is the merely labeled I.

Since I am talking a bit on this, I mentioned that those who have never heard, those who have heard,
as a reminder, ignorance is the root of oceans of samsaric sufferings, to feel that, to recognize that.
This is what needs to be abandoned. How important that is in our life.

The aggregates, the valid base, upon them the mind makes up, merely imputes the name, I. Even
that is merely imputed.

The next second, it should appear back to us as merely labeled by the mind. But that does not
happen. That should happen to us, that’s the reality. In the next second, it should appear as merely
labeled by the mind. The Arya Sangha who are in meditative equipoise, they do not have this
hallucination. Another one is the Buddha who does not have this hallucination.

Appearing as real, as existing from its own side, as never labeled by the mind, as not coming from
the mind. This is the gross object.

Appearing to us as not merely labeled by the mind. The total opposite of how it actually exists. This
is what the omniscient one has explained.

For us, the next second it appears to us, it should appear as merely labeled by mind, but it appears
as not merely labeled by mind, as a false I, totally opposite to how it actually exists.

Why? Due to past ignorance, concept holding the I to exist truly. This left negative imprint in the
mind. That negative imprint, as soon as the mind merely labeled the I, this negative imprint
immediately projects hallucination. Like the illusion created by the magician for the audience.
Exactly the same. This negative ignorance, by leaving those imprints, projects. All merely labeled
objects, causative and non-causative phenomena, everything that exists, are all merely labeled by
the mind. But in the next second this imprint projects and makes them appear as real.

We live our whole life with that hallucination, which we completely trust in it. The whole thing,
samsara and nirvana, we completely trust in what appears as real, as true.

Even relationship problems are viewed as real. Like a balloon getting bigger and bigger. That is how
we create hallucination. Our life, is one whole hallucination. Everything we do, business, university
degree, the whole thing is a hallucination. Our job, the whole thing, the happiness for this I,
children, business, everything is not there. The real I is not there. This huge thing appears as real,
really really... If we see the emptiness, it would be a big shock to us. If we see the ultimate reality of
the I, the emptiness of the I, then we see that what we believe is not there, it would be a huge shock.
It would be a huge fear. This is stronger than seeing a tiger on the road, in your room. Because our
mind has been habituated in believing that everything is real, from beginningless rebirths, so
habituated. We totally live our lives with this hallucination. You go to supermarket, with this
understanding of emptiness, then ...

In America, there are 30 or 40 different types of cheese, maybe 60 or 70 types.

Appearing as real cheese, appearing as real vegetables, appearing from there. They appear to you.
How they appear to you is the main question. How many thousands of dresses appearing from there,
thousands of make-up, the red.. whatever colours, appearing from there, if you go to the
supermarket, they all appear from there,



Reality, if you think, does not exist from its own side, it is empty. It exists in mere name. merely
imputed by the mind. This is the reality. You see that everything you see in the supermarket, the
food, the department store, all the things, when you go into there, all things, so shining, bright, the
whole thing is a hallucination, things appearing from there is a hallucination. Something real
appears to you but it is a hallucination. So, you are buying a... from the person who appears to exist
from its own side, to totally exist from its own side. Existing in mere name. The opposite of that is to
appear as not merely labeled. The reality is merely labeled, but it appears as not merely labeled by
the mind. This is to go more subtle. The person who sells you food, clothing, is a hallucination. The
seller is a hallucination. You pay the money, which again appearing as real to you, when it actually
exists as merely labeled by the mind, this money is merely labeled by the mind, but it appears as
totally opposite, as not merely labeled by the mind. You pay with your hallucinated money, in your
illusion, not real, not true money. You pay this money to a person who is also not true. Paid by an I
who is also merely labeled by the mind. So, buying and selling are all done in hallucinations. Coming
back in a car, which is also a hallucination, not appearing as merely labeled by the mind, to a
hallucinated house, hallucinated kitchen. The whole thing, the whole life, we believe in what appears
to us, we entrust in them, we do everything for this ignorance. You do actions of body, speech and
mind for this real I, which is not there. By going more subtle, this I which appears to not merely
labeled by mind. Such a I has never existed, not in the past, not now and never in the future. But we
never question and totally believe in this real I.

Realizing emptiness, for lower intelligent ones, will give rise to great fear. You think that you are
falling into nihilism, you have so much fear. You tend to think, the I exists, the I exists. Either fear
comes, when you realize its emptiness. You look for the I from the hair down to toes, you don’t find
that I, that I you don’t find. I think there won’t be nihilism. Now, There won’t be that much fear
arising because the way you meditate does not harm that ignorance. The real I is kept here, and you
meditate for the I, looking for it somewhere else. You look for another I, so you don’t experience real
fear. Because you do not hurt ignorance. When fear arises, that is very good. Your meditation is
working in the right way, hitting the ignorance at the right way. Ignorance that believes the I merely
labeled by the mind as true, as real. This is the root of samsara. When it hurts the ignorance, you
start to see what ignorance is believing in, entrusting in, then your meditation, the real I which is
not there, is being hit. To see what is not there at all, you start to see it as not being there. It is
hurting the ignorance. When it harms ignorance, fear arises. It harms what ignorance believes, the
real I which is not there, which ignorance totally holds onto.

Because we are habituated to these concepts from beginningless rebirths and believed in them.
Therefore fear arises, when suddenly we come to know that there is no I there. There is nothing to
grasp, to hold onto. When we start to realize, fear starts to arise. Those with lower intelligence will
experience unbelievable fear from deep in your heart. Those higher bodhisattvas, when realizing
emptiness, would experience so much happiness, even tears start flowing, totally opposite
experiences.

When we recite the Heart Sutra, fear comes, then it is a very good sign. That means your way of
thinking has gone to the right point, the ignorance holding the I as really exists is being hit. It harms
ignorance. If you are of lower intelligence, fear would arise. It is a very good sign.

For that wisdom, my guess is that, those experienced meditators, those lamas, as they explained, for
that wisdom, it appears that there is no I there, the I that has been held since beginningless time.
Suddenly you see it is not there.

In the view of that wisdom, there is no I. If you don’t know, if you didn’t hear the full experience of
realizing emptiness, then you may think that you are falling into nihilism. And you try to protect from
that fear, by thinking yes, yes it is there. You are about to realize emptiness, but by protecting, you



are prevented. Without realizing emptiness, you will never eliminate the causes of suffering, never
achieve liberation from oceans of samsaric sufferings. Even subtle defilements have to be removed
by direct perception of emptiness. It cannot be removed directly by bodhicitta. Direct removal is only
by wisdom. Even removal of subtle obscurations does not happen without wisdom. Bodhicitta alone
cannot counter that.

It is mentioned by ..., in the Mahamudra teachings, you see that there is no I, you feel that. The
reason that there is no inherently existent I, to prove there is no inherent existence on the I, when
you see, for you, there is seeing that there is no inherent existence on the I, it is not falling into
nihilism. It is realizing, discovering there is no truly existence on the I. You are seeing the emptiness
on the L. There is great meaning. You see the hallucination, the true existence on the I.

First, there is the merely labeled I. Then, projected on that is the truly existent I. Therefore, it makes
sense that there is a hallucination on the I. You see that it does not exist at all. You are seeing the
emptiness on the I, as opposed to the hallucination on the I. This I is the merely imputed I. “On the I”
makes great sense, great meaning.

When the fear arises, you have to go through that, like crossing the river. If you try to stop the fear,
then it becomes a great obstacle to the realization of the truth.

To conclude, the merely imputed I... it appears in the next second as a completely false I. In the third
second, you completely trust in that, believe in it 100% as true. That concept holding the I as not
merely labeled by the mind, that very subtle concept is the root of all suffering of rebirth, old age,
sickness, death, all samsara pleasures, music, sex and all that, why are they temporary? Because
they are of the nature of suffering. They cannot continue, like Dharma happiness. They cannot
increase. They come from delusions and karma, motivated by delusions. All samsaric pleasures are
temporary, because their nature is suffering. But Dharma happiness can continue and increase, up
to enlightenment.

Third, where does true suffering come from is the pervasive compounded sufferings. His Holiness
explained that pervasive means the aggregates are under the control of delusions and karma, hence
they are of the nature of suffering. Why we experience suffering? We experience suffering of pain,
old age, rebirth, death, etc. This is the first type of suffering. Why do we have to experience all that?
A most important question.

The second type of suffering is suffering of change. The third is where these two came from, the
one... In Hindu religion, they can develop renunciation to those suffering, except that of the peak of
samsara. This is because the way they develop renunciation is by checking the suffering of the lower
level and seeking the happiness of the higher level. But in the formless realms, there is no higher
level than the peak of samsara. Therefore, the Hindus have no remedy to renounce the attachment
to the peak of samsara. They don’t get renunciation to the entire samsara, they are still attached to
the peak of samsara, the highest level of the formless realms. When we reach this level, the
delusions become so subtle.

The delusions can be divided into great, middling and small. Each is further divided into three. The
delusions become so small that you don’t see that you have delusions. You believe that you have
achieved nirvana, when the delusions are not ceased completely. They are so subtle, as if there is no
delusions. Believing that they have achieved nirvana, when the karma to be born there is exhausted,
they die and see the past life, now and where they have to be reborn, maybe in the desire realm,
even lower realms. They feel totally heresy, thinking that achieving nirvana is not true which causes
them to be reborn in hell, due to arising heretical thought.



They do not have the way to renounce attachment to the peak of samsara. They do not have
emptiness, bodhicitta, and their renunciation is incomplete.

Their renunciation of this pervasive compounded sufferings,... consciousness carries the karmic
imprints that bring suffering in future lives, we create karma to be reborn in suffering rebirths in the
next life.

These aggregates are the pervasive compounded sufferings. This is a particular Buddhist view, to
get renunciation is to realize the suffering nature of this third type of suffering. If you have
renunciation of this, then you can be freed from suffering of pain and suffering of change. There is a
quotation from Panchen Losang Chokyi Gyeltsen, but I don’t remember by heart.

The I, in the second moment, appears as real, existing from its own side due to ignorance. In the
third moment, you believe in it, totally trust in it. As not merely labeled by the mind. In reality, it is
merely labeled by the mind. Ignorance causes the opposite, see it as not merely labeled by the mind.
Recently His Holiness said, when we walked at a dangerous path and fell down, the fear becomes
very strong. The emotional I becomes very strong. His Holiness explained that this may be explained
in the teachings as a way to recognize the I. But recently he said that this is just an appearance of
the self sufficient I, not the I that exists from its own side.

When the emotional I appears to you, the I appears as permanent, existing alone, without depending
on parts. Then, without depending on causes and conditions. This is what the Hindus believe to be
the Atman, the soul. This is the meaning of soul, the Atman. In the Buddhist philosophical schools,
Vaibhashika, Sautrantika, Mind-Only and Middle Way schools... all of them do not accept the I as
permanent, existing alone, without depending on parts, causes and conditions, etc. Buddhist schools
do not accept this type of L.

In Vasubandhu'’s text, there are listed 18 schools, there is one school that held the view that I is
neither permanent nor impermanent, it does not decide on the I in either way.

In the West, the emotional [ would also be permanent. There is the wrong concept believing in the I
as permanent.

There would also be an emotional I held to be a self-sufficient I.
In the Mind-only school, there ...

Existing from its own side, as held by Svatantrika Madhyamika, believing the I as truly existent, this
truly existent I, not labeled by the mind, is also the emotional I.

In Prasangika Madhyamika school, there is the subtle object of negation, the inherently existent I
that is not merely labeled by the mind is also an emotional I.

All these are different wrong views regarding the I.

How do we create the root of samsara, oceans of samsaric sufferings? This is an example how we
create those suffering. It is not created by gods, husband or wife, by parents. Each sentient being
creates its suffering. God does not create suffering.

Buddha gave teachings to help us remove these sufferings.

Ignorance creates suffering. It is the root of suffering. It is soooooo important.



Each of our suffering is created by ourselves, by ignorance, the root of suffering. Ignorance, anger,
and attachment, all delusions... After trusting in things as real, from there, anger and attachment
arise.

There is a quote from Lama Tsongkhapa...

From virtuous actions, even with attachment to future samsara, even with the practice of morality,...
With virtuous actions, good karma..

With non-virtuous actions, we create negative karma, the causes of rebirth in lower realms.

From that, when we die, it may be possible when we are alive, but when we die, the karmic
formations that were planted as karmic seeds, imprints on consciousness, from that, when we die,
craving and grasping, which are attachment to...

Like a butterfly, a nice bird, a parrot, you may develop craving for that animal, something stronger,
in the shop first you wish to get, then the grasping becomes stronger and you buy.

This gives rise to the next link of becoming, when the seeds planted previously, according to
Madhyamika, these are left on the mere I but other Buddhist schools hold that they are left on the
mind.

This causes the karmic seed to become stronger, able to throw us into the next life.
Ignorance and karmic formations could be from billions of eons ago, or several lifetimes ago.

Consciousness, body and mind, ... there is not one being that realizes that there is no rebirth. But
there are numberless beings who have realized that there are reincarnation, rebirth. Even the other
religions also accept rebirth. Consciousness is conceived in the mother’s womb, where name and
form arise. Name refers to the mental parts. Next link comes the six sense bases. Then comes
contact, followed by feeling. When we are born from the womb, ...

What's left among the 12 links of dependent arising are old age and death.
At this moment, we have yet to experience the last link, death.

Every day, hour, minute... not even realizing emptiness, bodhicitta, not even renunciation, there is
no antidote. Continuously believing in the I as real, delusions arising, negative karmas are created.

Even when we try to practise Dharma, but since we don’t have realization of three principal aspects
of the path, mostly we create negative karma. Karma within one day, hour, minute and second, with
this ignorance, we are creating samsara. We create samsara, more 12 links of dependent arising, so
many cycles are started by us. We are like in the prison of the 12 links of dependent arising.
Numberless prisons. You finish one prison, there is another one. We are always creating new cycles
of 12 links of dependent arising. When we think like this, it becomes frightening. To have to go
through endless prisons of samsara.

In this life, when we receive the human body, when we are born in this Southern continent, where
Dharma exists, not just Theravada, sutra teachings, but also Mahayana teachings , tantric teachings,
we are so fortunate.

To realize renunciation, bodhicitta, and emptiness, is most unbelievable.



How important the lam-rim realization is. Particularly, the tantric realization. First we need to create
the base: three principal aspects of the path.

We can be free from samsara with renunciation. Then, renunouce attachment to this life and future
lives. With emptiness, the realization of which is the only thing that can directly cease the root of
samsara. Therefore, we have to take the opportunity to learn the Buddha’s teachings on this,
Nagarjuna’s teachings, to hear from qualified teachers, each centre has such qualified teachers, who
studied in the monasteries, studying and debating. We are so so so fortunate. We can listen, reflect,
and meditate on emptiness. To learn as much as possible in this life. To leave so much imprints in
this life, so next life you will become expert, just by hearing the teachings you can realize it.

A very good meditation. If you really want to practise, for example, you can think, each week, month,
meditating on emptiness, looking at everything as empty, wherever you are, at home, working,
shopping, whatever work you are doing, empty of inherent existence. Not nihilism, as not existing at
all.

Another month or week, you can meditate on, looking at the real I existing from its own side. The I,
action and object. Your house, the road, the car, whatever. In the shop. All these are recognized as
hallucinations, as truly existent, real I, real objects, continuously recognizing them as hallucination.
To recognize a hallucination as a hallucination. Like recognizing a dream as a dream. In daily life,
whatever you are doing, continuously keep the awareness that the I, action, and object appearing as
truly existent, is a complete hallucination. Keep mindfulness: this is a hallucination. Everything
appearing real to you, even when you are giving teachings, having meetings, if you are able to
meditate in a meeting, the emotional I does not arise. It keeps the mind so peaceful, with inner
happiness and peace, you can talk nicely, don’t get angry.

For example, when we get angry, if we suddenly remember that the I is merely labeled by mind, no
way to get angry. The anger is gone. Just by thinking that this I is merely labeled by the mind. It is so
powerful.

The hallucination is a hallucination. You recognize that. You practise awareness, mindfulness like
this all the time. It is so good.

When you go to shop with a meditation like this, it is so great. You have so much happiness, so much
peace. Even if there is nothing to buy, you go there to meditate.

Days, weeks, months, another meditation is dependent arising. You know that the I is merely labeled
by mind.

Whatever is merely labeled by the mind. Everything is labeled by the mind, when you see this, you
realize that everything is empty. Not nihilism, but as empty of existing from their own side. You are
thinking of reality.

For example, hallucination is like this. Merely imputed by the mind, suddenly in the next moment,
due to ignorance that left negative imprints on the mind, it projects and makes everything real. Now
there is hallucination. That ignorance is the magician, everything is illusion. Here, illusion is all your
views. Your eyes, ears, nose, tongue, and body are illusions, affected by hallucination.

That is a very good logical reasoning. Dependent arising gives you real good understanding. You can
practise mindfulness on this.

I am supposed to speak on compassion.



You kill animals, you cheat, you did many harmful things to sentient beings, but then you make so
many water bowl offerings to Buddha, Dharma, and Sangha, and you did all the bad things to
sentient beings.

This would not please the Buddhas, by harming sentient beings like that.
There is no pleasing the Buddha and bodhisattvas.

If you treat sentient beings badly and at the same time you make so much offerings to Buddha,
Dharma, and Sangha, you will not please the Buddhas and bodhisattvas.

Sentient beings are most precious, most kind, most dear, every sentient being, every insect,
mosquito, millipede, ...

The bodhisattvas renounce self cherishing thought and only cherishing other sentient beings,
thousand times more than the love of a mother for her child, bodhisattvas cherish even the enemies.
Numberless bodhisattvas do that. If you were to take one sentient being, and make offering, it is the
best offering to numberless bodhisattvas. Buddhas who have completed the path for sentient beings,
striving for eons, they do so for sentient beings, they cherish sentient beings the most. So, they did
all that for the sake of sentient beings, including achieving enlightenment for their sake.

Like if you praise the child, it would make its mother soooo happy. If you said something bad, it
would make the mother so worried. So sentient beings, even small benefits to them, become the best
offerings to Buddhas. Whatever service, big or small, you can offer. Anything you can do, even
praying, it becomes best offering to numberless Buddhas. If you hurt somebody, it hurts numberless
bodhisattvas and Buddhas. It becomes displeasing to them, like the case of mother and child. We
must think that in everyday life we practise mindfulness.

By cherishing sentient beings you can achieve enlightenment. If you renounce the person who
abuses you, there is no enlightenment. What really pleases Buddhas and bodhisattvas is compassion.

Compassion is like a seed in the beginning. ...
Even non-believers...

In India, when a dog chases a pig around a stupa, the pig escapes by going around the stupa, due to
this, when the pig died, it was born in the heaven of Thirty-Three, just by going around the stupa
once.

Like the monk who practised Dharma when he was 80 years old. He achieved the arhat state.
Because in a distant lifetime, as a fly, it goes around a stupa by following the smell of cowdung. This
karma leads to rebirth as a monk and achieves the arya path, and later entering into Mahayana path,
to achieve enlightenment. All due to going around the stupa by following cow dung out of
attachment.

“Circumambulating them, even by chance.”
There is no limit to the benefits of generating compassion.

Many people with suicidal thoughts, you give them advices, talk to them, help them, when they
become free from such thoughts.

Also when you liberate animals from the danger of death.



It is the most important practice.

Three negative actions of body, four of speech and three of mind. Even these, with great
compassion, can be transformed into virtue.

Like the past life story of the Buddha, when he as a bodhisattva captain of a ship, in order to rescue
people, he is willing to be born in the hell by killing the potential murderer. But his act of killing
purifies 100, 000 eons of negative karma. It becomes so close to be free from samsara and achieve
enlightenment. This is what happens when done with great compassion. With strong compassion and
bodhicitta, even those negative actions can become virtue.

If you can practise compassion in daily life, so much problems made up by your mind would be gone.
You won’t have them. The greater your compassion, the lesser the problems you have in your life. It
brings so much happiness in the world, in your country, society, family and in yourselves.

Thank you very much.

There is a praise, 108 praises to compassion. I don’t remember by which lama, not sure there is a
translation into English or not.

Thank you very much.
There is now the refuge ceremony.

I am giving the rlung of the bodhisattva Ksitigarbha’s long mantra. To stop the earthquake, we did
the short mantra of Ksitigarbha.

I received this from Kirti Tsentsab Rinpoche. To receive this rlung, to achieve enlightenment for the
sake of all sentient beings, please think that.

Ksitigarbha is the practice, not common in Tibetan society, but it is very common in Chinese society,
in Singapore, Hong Kong, in China. In Malaysia, someone has got needle in his body and one young
girl recited the Ksitigarbha sutra and that needle came out.

Buddha explained the qualities of Ksitigarbha, which are unbelievable. If you make offering and pray
to him, it is 100 million times more powerful than praying to other bodhisattvas.

During the fundraising dinner, I brought or bought a Ksitigarbha statue. But I didn’t realize that it is
slightly broken.

Maybe each week we can make offering to it. By making offering and prayer, it is so powerful. Not
just for business, also for Dharma practice. 100 million times more powerful than praying to other
bodhisattvas.

I will recite Namgalma mantra that prevents rebirth in lower realms. Up to enlightenment you will
always be with Buddhas and bodhisattvas. It has incredible benefits.

Now Maitreya Buddha mantra. By hearing it, you will never be reborn in lower realms. There are
many benefits. This is one of the best mantras to recite to animals, birds, cats, etc. To get a higher
rebirth.

Then, Medicine Buddha mantra, with similar benefits. In general, it is for bringing success.

Longer mantra in the Medicine Buddha Sutra. The fifth Dalai Lama composed a text and it is found



in that text.

Due to all the past, present, and future merits collected by me, all the three time merits collected by
numberless sentient beings and numberless buddhas,

May bodhicitta, the source of all happiness and success including enlightenment for sentient beings,
may it be generated in the hearts of all the six realm sentient beings, in the hearts of everybody in
this world,

Not only human beings, also the insects, hungry ghosts, devas, especially in the hearts of students of
FPMT, centre benefactors, volunteers working for the centres,

Especially all those who rely upon me, all those whose name has been given to me, all those for
whom I have promised to pray for, in all their hearts, especially in all of us here, people who came to
Vajrayana Institute, in the beginning, now, and in the future, and the staff, including our family
members who died and are living, in everybody’s hearts

Without the delay of even a second and in whose heart it has been developed may it increase.
Long Life prayer of His Holiness

Due to all the past, present, and future merits collected by me, all the three time merits collected by
numberless sentient beings and numberless buddhas,

May all of us be guided by Lama Tzongkhapa in all lifetimes, may he be our direct guru, and ...
In all the lifetimes,

Due to all the past, present, and future merits collected by me, all the three time merits collected by
numberless sentient beings and numberless buddhas,

May all problems in the world, countries, society, family, etc. that came from ignorance, anger, and
attachment be pacified.

May everyone receive perfect peace and happiness in their hearts.
May everyone be able to meet the Dharma and achieve enlightenment.
May we able to cherish every sentient being more than skies of diamonds and gold.

May yourself become wish fulfilling jewel that fulfills all the wishes of sentient beings, according to
the Dharma.

Due to all the past, present, and future merits collected by me, all the three time merits collected by
numberless sentient beings and numberless buddhas,

Which are merely labeled by the mind, may the I, who do not exist from its own side, who is merely
labeled by the mind, achieve the state of enlightenment, peerless happiness, which do not exist from
its own side, and lead all sentient beings, who do not exist from their own side, to that
enlightenment, which does not exist from its own side, by myself alone who does not exist from its
own side.

Thank you very much. There are 7 people taking refuge.



Page 34 short mandala offering
Page 34 request for the Lama to remain long
Three things to abandon, three things to practise, as the refuge precepts.

There is a refuge book. Everything is in it. Very helpful, when there is no time. The benefits of taking
refuge and precepts.

The last prayer in that book is a Christian prayer of St Francis, I have included it here. I only
changed the last one, regarding heresy. I thought it is very nice. Please read this, it gives good
explanation. Geshela would explain more.

Think:

Until I become free from oceans of samsaric sufferings, achieve ultimate happiness, until then, I
have to suffer, not only beginningless experience of oceans of samsaric sufferings of six realms,
again I have to experience them. Unbelievable. I cannot help sentient beings, if myself is in this
state. Cannot help them, cannot liberate them from samsara.

Therefore, I am going for refuge to Buddha, Dharma, and Sangha to achieve enlightenment for
sentient beings.

I go for refuge to the Buddha, as founder of refuge, Dharma is actual refuge, and Sangha is helper of
refuge. Like a doctor who discovers the disease and gives medicine, the medicine that actually helps,
and the nurse that helps with the taking of medicine.

First is taking refuge in Buddha, who has ceased gross and subtle obscurations and completed all
realizations. That is the Buddha.

With whole heart rely on Buddha, 100000 times more than outside doctors. With Buddha you can be
freed from oceans of samsaric sufferings.

Now, taking refuge in Dharma. Buddha has both absolute and conventional forms—dharmakaya and
nirmanakaya.

Dharma has two. Absolute dharma is the wisdom directly perceiving emptiness that totally ceases
obscurations. Conventional dharma is the three baskets of teachings, like lam-rim, those texts. Take
refuge in both.

Sangha has two—absolute Sangha are those who have direct realizations of ultimate wisdom directly
perceiving emptiness. This can be an ordained person or lay person, with such a wisdom. Who has
cessation of obscurations and sufferings. Conventional Sangha is four fully ordained monks or nuns,
not arya persons, ordinary persons living in pure vows.

Someone who wears red robes, brown robes, blue robes, ... as long as they are Buddhists, you think
that they are the Sangha who helps me to be free from samsara.

If you are taking the five precepts, or four, or three, or two, or one. Or you can just take the refuge.
Buddha is so compassionate, he gives much choice. The five precepts are to abstain from killing,
stealing, sexual misconduct - not having sex with people who belong to others, telling lies - the
heaviest lie is when you have no realization and you tell others that you have. The last precept is to
abstain from alcohol and also drugs. It destroys jobs, proper livelihood. From those five, if you are



taking any number of them, or only taking refuge but not any of those five, it is still okay. Buddha is
so compassionate and gives so much choice according to our capacity.

Rely on Dharma more than 100,000 times on external medicine. By rely on Dharma you become free
from oceans of samsaric sufferings.

You rely on Sangha more than 100,000 times than on external nurses, with the result of being freed
from samsara.

You get so much merits day and night by taking the precepts. You stop giving harm to other sentient
beings, you bring happiness to other sentient beings. This is your contribution to world peace.

Due to all the past, present, and future merits collected by me, all the three time merits collected by
numberless sentient beings and numberless buddhas,

May I complete the pure morality, by keeping without mistake, by keeping it pure without pride.
To meet Lama Tzongkhapa teachings, and to actualize Lama Tzongkhapa teachings.

Due to all the past, present, and future merits collected by me, all the three time merits collected by
numberless sentient beings and numberless buddhas,

Which are merely labeled by the mind, may the I, who is merely labeled by the mind, achieve the
state of enlightenment, which is merely labeled by the mind, and lead all sentient beings, who are
merely labeled by the mind, to that full enlightenment, peerless happiness, which is merely labeled
by the mind, by myself alone who is also merely labeled by the mind.

[END OF TRANSCRIPT]
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Good afternoon. Those who are here and who are outside, everyone, Thank you very much to come
and share the discovery of life, what is said by Buddha and by the omniscient one, compassion to all
sentient beings. He said, to not commit unwholesome actions that are causes of suffering, to engage
in perfect wholesome actions, which are perfect causes of happiness. Happiness is not only
temporary happiness, on top of that, not only happiness of this life, but also happiness of coming
future lives. Not only hundreds, thousands, millions, depend on individual persons, living beings,
millions, zillions, trillions, until one achieves total peerless happiness, elimination of all obscurations
and completion of all realizations, sang-gye in tibetan, that peerless happiness.

Ult happiness, liberation forever from oceans of samsaric sufferings, samsara in sanskrit, circling,
kor wa in Tibetan, not only that, peerless happiness, great nirvana, the total elimination of all
obscurations and completion of all realizations.

In this life, now, we have gathered all conditions to create perfect cause of happiness. Rather than
worry over problem and suffering, and do nothing. Create causes of happiness. You just worry about
your problems, spending your precious human rebirth in worrying, not creating causes of happiness.
Not learning how to create the cause of happiness. Not opening your heart, not giving freedom to
yourself.

Run away from,... create causes for problems and just worry over that. I may have cancer, etc., I
may die, just worry. You do nothing.

We are at the right time, to be free from sickness, death, but we are not learning the method to be
free from such problems. Even the suffering of death and rebirth, we can be free from that.

By learning true paths taught by Buddha, the Four Noble Truths, something you have to understand.
If you want to be free from suffering, you want to be free from that you have to learn true paths.
You have to give freedom to yourself. You have to open your mind.

Give happiness to yourselves.

Not only for this life happiness, but up to full enlightenment. Total elimination of all obscurations
and completion of all realizations.

We have to allow, we have to open the eye of the mind, wisdom.

We have to generate infinite compassion to sentient beings.
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Generate ultimate wisdom. Open your mental eye.
At this time, with all precious conditions gathered, you can learn,
Having received the most precious precious human rebirth, so opportunity to learn.

To eliminate the darkness of suffering and keep on,... no one puts you in suffering, but due to the
darkness of mind, ignorance, wrong concepts, the hallucinating mind, not going towards the light,
the mental light, not going towards light but going towards darkness, we therefore suffer ourselves.
That is the whole point.

We have to know what’s right and wrong. What brings confusion, suffering, and causes suffering and
problem to others who are numberless.

To bring happiness to yourselves and others who are numberless.
Not knowing what is right and wrong.

This time we have great opportunity to learn that, not just intellectually, but to practise. Intellectual
learning is good.

But most important is to discover, actualize, to see mentally. That is the real science, inner science.

So, this time, we are so lucky, fortunate, so fortunate, conditions are gathered to learn, to free
yourselves from suffering.

From beginningless suffering. Now you have the freedom to free yourselves from suffering of
samsara.

We should not waste precious human rebirth, most precious human rebirth, we should not take it for
granted.

Thinking that I am hopeless, can’t do anything. You have all the capacities of an omniscient one. To
be free from inner causes of suffering. Your wrong concepts, the hallucinating mind. The delusions
and karma, actions. The root is ignorance.

Not knowing the I, that appears in totally wrong way and believe in that false I. From beginningless
rebirths, not just from this morning.

To cease that, to free, to cease that, great great opportunity to discover that and to realize, to
eliminate that. By realizing the ultimate nature of I. The ultimate nature of I, tong pa nyi, only-
emptiness, tong pa is emptiness, nyi is only. It cuts ordinary emptiness. That is a particular word. By
adding nyi, which is not in English translation. But whoever translates it initially, it becomes known
as such. Nyi is missing in the translation. Need to join to that. So much use now. Depend on the
context. Not just tong pa, tong pa nyi. In Sanskrit, it is shunyata.

I forgot what I am talking.

The emphasis, the most important precious human rebirth that, our mind has all the potentials of an
omniscient one.

Who has totally ceased obscurations and completed all realizations. We have the same capacity to be
like that.



To have infinite compassion towards numberless sentient beings. An omniscient mind knowing
directly past, present, future. Perfect power to, numberless narak hell beings, hungry ghosts,
animals, humans, asuras, and suras, numberless beings, to benefit them, to free them gradually from
oceans of samsaric sufferings forever, not just for a few days. By freeing them from the causes of
suffering. Without any effort, naturally. Can do that. Like when one sun is shining, it is reflected in
all waters, like oceans, drops of water, everywhere, without need of any motivation wanting to
reflect. Every living being can enjoy it, plants, animals, etc. Can benefit sentient beings and bring so
much happiness, all the way up to peerless happiness, sang-gye, elimination of all obscurations and
completion of all realizations. Peerless happiness. Bring to every living being. Able to bring
temporary and ultimate happiness, without effort, naturally, like sunlight reflected in water, millions,
zillions, trillions reflections in water effortlessly. We have all the potentials this time. Especially with
our human body, brain...

Animals must go... the millipede also has the same potential, but they don’t have human rebirth now.
We have human body, wow, wow, wow, most unbelievable...

I need to say this, suras and asuras, worldly gods, they do not have opportunities like us. Worldly
gods do not have good karma like us.

So, those gods in the Thirty Three Realm, the omniscient one manifests as a drum, the sound of the
drum gives teachings to those worldly gods in the Thirty Three Realm, they cannot receive teachings
like guru and disciple. They are not able to receive teachings taught by the omniscient one in the
form of a guru and disciple relationship. So they have to receive teachings from a drum, a mudra
(seal), ...

All compounded phenomena are of the nature of impermanence.
All contaminated phenomena are of the nature of suffering.
All existents are empty, no-self.

This means that they exist as mere name, they do not exist as they appear to our mind. As we trust
completely as true, but it isn’t true the way they appear to our mind. We completely trust in that
appearance. Self exists in mere name, but it does not exist truly. It is not the real self.

The fourth line: nirvana is great peace.
The worldly gods have no karma to learn those, the path to enlightenment.

The way we are now, where we are, the continent is the southern continent, there are other
continents, universes.

Eastern continent, we are in the south. There is the western continent. Also the northern one.

The northern continent, the lifespan of humans there live over a thousand years. There is no beggar.
Everyone lives like worldly gods.

No beggar. Everybody lives for a thousand years. I did see many.. in American Time magazine, not
sure which one, so many years ago in one magazine, one photographer, in Switzerland, the person
has permission to bring the... outside, he brought the camera to set up outside, maybe not in the
city, maybe in the countryside, a bit later, there ... flying saucer, not a normal airplane, there is one
... face very long, ears very long, the person was there for a few minutes and talked to them, where
we come from, we live for a thousand years... and then flew away after saying a few words.



Maybe from time to time, aliens from another world, they come...
From different parts of the world, ...
The way the alien described is like the northern continent. This is side talk.

This precious human rebirth is so precious. More precious than deva realms, other human
continents, this southern continent is said by the omniscient one...

The precious teachings of the omniscient one are existing, not only sutra but Mahayana tantra,
vajrayana. Not only talking this centre (Vajrayana Institute).

These teachings exist. Only this world, only humans in this continent are the only ones who can
achieve peerless happiness, the state of omniscience, elimination of all obscurations and completion
of all realizations in one brief lifetime during this degenerate times. Only us. Only humans in this
continent. Other humans in the other continents do not have this opportunity. To be free from
suffering of death, rebirth, old age, sicknesses, to achieve the ultimate happiness forever, does not
degenerate, no cause for degenerate. It is not like washing our body, every day we have to do it. Our
human body is so so so precious. By this reason. Therefore, we must pay attention and day and night
make it meaningful.

As meaningful as possible. Not to take it for granted. Not to use this human life to create causes of
suffering. Not to use this most precious human life to create the causes of suffering. That is not the
way to use it. It has all the potential to create the causes of happiness, peerless happiness, full
enlightenment. That is very important.

In the beginning, for the new people who haven’t studied meditation, Dharma, the protection from
suffering. The holding you back from falling into suffering.

First, some brief advices for those who have not learned much meditation and Dharma, who didn’t
get to learn true paths, just a few words...

What we want is happiness, what we do not want is suffering. Happiness and suffering all come from
the mind. Not come from outside. It appears to our mind as if it comes from outside, but it is not like
that. It is coming from one’s own mind. There can be conditions outside, but it comes from the mind.
Those things, external things, become conditions for your suffering. They also come from your mind.
The main cause is the mind. The main cause of suffering and happiness is your mind.

The rough, the worse, the heaviest suffering among sufferings, the hell, named hell, because among
sufferings, it is the heaviest. Even that also comes from the mind. Among happiness, peerless
happiness forever also created by your mind, came from your mind.

Samsara, circling, being under the control of delusions and karma, nirvana, peerless happiness,
ultimate happiness forever, not just a few days, weeks, not that, forever, ultimate happiness came
from one’s own mind.

Your happiness, your hell, your full enlightenment came from your own mind. Your samsara, your
ultimate happiness came from your own mind. Everyday life happiness and problem came from your
own mind.

But if you think differently, if you think differently, for example, you know, while the mind is
cherishing self, the I, you find many problems in life. This is not good, not enough, so many problems
in life. So many things no good, bad. You live your life in suffering, in worries. That’s how our lives



finish, by suffering. Not taking opportunity to enjoy our life, to create happiness. Instead of creating
happiness, just create suffering on and on, on and on, by cherishing self, the I, you find many
problems. The minute you change your mind, think differently, cherishing others, solved. Before you
have so many problems, now they are not there. It becomes like, inner peace, inner happiness,
satisfaction, you find satisfaction while you are in toilet, in the market, walking on the road, not just
on your cushion, when you change your mind from cherishing self to cherishing others. You blow up
the balloon, thinking how this is bad, this person is harming me, on and on, on and on, goes for days,
months, years, ... like blowing up a balloon, getting bigger, bigger, your concepts, holding and
cherishing I, you don’t realize your mistake. Difficult to see that.

Fortunately, if you can cherishing others, even one person, one insect, you cherish others your
problem is solved. You certainly have inner happiness. Your mind cherishing others, good heart,
brought happiness, create happiness. Like that example.

Then your face changes. Before your face is very intense, your veins are on the outside, very
stressed out, no smile, very stressed out, very cold, can’t smile. Now, your face changes, even your
face changes when your mind changes, when you see the meaning of life,

Even your face relaxes, smile comes, happy looking, not the political smile - not a smile from the
heart.

Not the worldly smile. It is the smile of the eight worldly Dharmas. Not that one.
Sincere smile, smile of compassion, smile of loving-kindness, of good heart,

That makes your life longer, generally, except people who are so depressed, who think life is
hopeless, that negative side, those who have so much pain, they think death, to die now is the
solution. They think like that. Not thinking, body and mind are two things. Body is touchable, colours
and shape. Mind doesn’t have colour and shape, no form, formless, clear and perceiving objects.
Body is not like that.

Those who don’t know, general people in the world don’t know, after death, the mind continues, the
body does not continue.

The body disintegrates, but the mind continues all the time. The continuation of the mind has no
beginning. As it has no beginning, it has no end. Even though when you become fully enlightened, it
does not end.

Those who don’t know about the mind. Most people in the world don’t know the nature of the mind.
The mental suffering created by the mind, unbearable, thinking like that, thinking that dying right
now is the solution. Even intellectually we know, that the mind continues, but at that time when we
face problems, normally we accept it intellectually, but in the face of difficulty, the problem is so
unbearable, it may cause us to generate the thought to die, trying to kill ourselves, jump into the
river, climbing to the highest storey building and jump, to commit suicide, causes us to give rise to
the thought to kill ourselves,

There is something to do with attachment, big problem with attachment, strong self cherishing
thought, so strong attachment, , something happens, didn’t succeed, some problems happen, the
spirits connected and harmed, this gives rise to negative thoughts to harm oneself, to commit
suicide, the person alone won't be able to tie oneself up high up to the beam, yourself alone without
spirits connected, then you use the rope to tie yourself high up to a beam, and kill yourself. Yourself
alone, without the interference of spirits, this is something that you can’t do. This is due to spirit
harms. They cause...



Even intellectually we may know, but when problems come, some shocks occur, strong attachment,
when something we have strong attachment to and it didn’t succeed, then spirits are able to connect
and cause harm, this happens in the world everyday, with so many people committing suicide.

In the West, this is not known about spirits connecting... about suicide... However, since I brought
up this subject, it is important to know. When your mind is depressed and thought of suicide comes,
I am sure here we got this thought many times, when our mind is depressed. At that time it is very
important to think that the nature of the mind is totally different from the body. It is formless,
colourless, shapeless. The continuation of the mind has no beginning and no end. It always exists.
The mind has to reincarnate, after separating from the body.

Transmigration to bad or happy realms, happy transmigration means to reincarnate in happy realms.
There is no third way to reincarnate, either evil transmigration or happy transmigration, referring to
human and deva rebirths. Some living beings, their minds reincarnate in the Buddha’s pure land.

Life doesn’t stop... this particular life does not stop but the general life continuation does not stop.
The general life continuation, continuum, does not stop.

What causes us to reincarnate in lower realms is negative thoughts, negative actions. They cause
rebirth in bad transmigration. Positive thought, action, causes us to be reborn in happy realms,
devas, human or pure land.

Generally, people in the society, in the world, due to attachment, didn’t become positive actions. You
can see from that side, from motivation side, negative motivation of attachment to this life, actions
become negative, reborn in the lower realms of hell, hungry ghosts and animals. If you are reborn
there, suffering is... even all human problems are, even the heaviest human problems put together,
and compared to the suffering of cold hells, hot hells, there is no comparison. It is a great pleasure,
great peace - human problems - compared to the small suffering of cold or hot hell realms. It is
nothing in comparison with the lower realms suffering.

It is so important to think to remember, when suicidal thought arises, that mind has to reincarnate,
it does not end, it has to separate from the body being different from the body and reincarnate. To
remember that there is reincarnation. If you think you have a big problem, then basically it is
created by your own mind, your wrong concepts, then at that time think that you have to
reincarnate, your mind has to reincarnate, it does not stop, it has no end. You have to remember
that.

Then, thinking in that way, your suicidal thoughts will stop. By thinking the unbelievable suffering
you have to face [in future lives], the heavy suffering of lower realms, your current problems are
nothing. It is very important to think about reincarnation, even if you intellectually know this. If your
husband or wife left you suddenly, even if you are Buddhist and you believe in reincarnation, when
that happens, not only that, but also in other cases, that is just an example, even long time Buddhists
may... without meditating on the nature of life, of impermanence, until we are free from delusions
and karma, we have to reincarnate. Until we are free from delusions and karma, we have to
experience death. If we are free from that, we are free from that. Again, since you are born, you
have to die. That is the general thing for samsaric beings. If you actualize the path, the four Noble
Truths, in this very lifetime, as taught by the omniscient one, in this very life, with the wisdom
directly perceiving emptiness, then you would cease the seeds of delusions, that create samsara.
Then, you become free from delusions and karma, then you don’t have to reincarnate, you would be
free from samsara. If you are like that,.... Otherwise, in general, after birth, there is death... and
there is reincarnation...



Even if you cannot develop the understanding of reincarnation, you can’t accept it now. If it is
difficult to accept now, you can think about other things you can do in this life, other precious things
in this life, you can achieve great happiness, many meaningful things in life, many precious things
you can do in this life for others, that means, to others and thereby, naturally, for yourselves.

If you can’t think in terms of reincarnation, you can think about all the precious things you can do,
this can stop the suicidal thoughts.

Sorry this has taken so long.
Everything came from the mind, all the suffering and happiness.

Your mind is the creator, even sometimes when you get angry at someone, suddenly anger comes
and controls your life, sometimes you have, due to some situations, the person didn’t do what you
said, you can see a chance as to whether you should get angry or not, when someone did something
you don't like, you have a choice — should I get angry or not? You just follow the angry thoughts,
this person did this or that wrong, the projection of anger. You have a choice to get angry or not.
Sometimes you have no choice. That is just an example. You are the creator of your happiness and
your suffering. Should I get angry or not? That is very interesting. You can follow anger, thinking he
is bad, bad...

Otherwise, there is freedom.

Therefore, meditation, practising Dharma, that means, you must know the main thing is, the mind to
not become... to transform mind into healthy mind, virtuous thought, not allow negative unhealthy, if
the mind is unhealthy, the body becomes unhealthy. The mind being unhealthy, it disturbs...

Like the person riding on the horse is disturbed, the horse will also be uncomfortable.

The mind gets disturbed, the wind also gets disturbed. The four elements in your body become
disturbed, unbalanced, leading to sickness, blood circulation is disturbed, leading to heart attack, all
scientists have checked... those who have died are discovered to be more impatient with more
anger, maybe more suicidal among those with more anger... they found out about this scientifically. I
heard from Dr Chu-nan Lai.

High blood pressure, heart attack, all these are more possible with anger.

[ remember... last year, not so long ago, one older student from Switzerland, he has very high blood
pressure, he was in Nepal...

I mentioned him to practise Tong-len, taking on other sentient beings’ suffering into your heart, to
destroy your self cherishing, the inner enemy, the great demon. Destroy this self cherishing thought,
and generate loving-kindness, you give away your three time merits and all happiness up to
enlightenment to all sentient beings, your body, possessions, merits, results up to enlightenment,
you give to sentient beings. This visualization...and something else to practise. I told him to do that
meditation. He did it many times, and definitely his blood pressure goes down after half an hour,
whenever he did Tong-len. You can say that it is scientifically proven. This is because blood pressure
is due to self cherishing thought, the main cause. Anger is due to the main cause, the self cherishing
thought. Tong len, cherishing other sentient beings, letting go of the I, cherishing other sentient
beings, when you totally change your mind, you bring your blood pressure down. By generating the
ultimate good heart, bodhicitta.

Also one lady in Nepal, when I was in America, she has high blood pressure, went to hospitals and



took medicine, but didn’t go down.

I asked her to do the Tong len meditation, then her blood pressure went down, changed. Doctors are
very surprised. The family is very surprised. Since she received my instructions, she practised and
the blood pressure changed. There are many other cases, this is one I remember.

The result of cherishing others and the result of cherishing self, there are big differences.

Definitely, when the doctor says you have cancer, you must do this practice. It is a great, great
opportunity, to inspire you to practise this. For you, the doctor becomes great guru to do this
practice. Even though normally you don’t do it, even if you know intellectually how to do it.
Therefore, the doctor, like those who harmed you become your great guru, likewise your doctor
becomes a guru, for you to practise bodhicitta, good heart.

When you do taking on suffering of numberless sentient beings’ suffering and give away your three
time merits and all happiness up to enlightenment to other sentient beings, when you do that, there
are more than sky of merits are collected, when you do that meditation. It purifies obscurations
collected from beginningless rebirths. There are unbelievable merits.

When you take on others’ suffering and its causes, from each sentient being, wow, wow, the amount
of merits... when you give a hat you wear, different shoes to wear during different seasons, in the
room and outside the house, so many shoes and hats, with each, when you give away even small
thing, you are giving away to every sentient being, not just to one sentient being, you create more
than skies of merits, by dedicating numberless shoes and hats to numberless sentient beings. I am
just giving a small example, of the practice of Tong len.

Then, there is the giving your body away in the form,... as taught by my guru, when you do the
practice of Chod, during the white distribution, when you transform your body into nectar and offer
to six realms sentient beings. When you visualize you transform the skin, blood, flesh, etc, into
nectar and offer that. In lam rim, you visualize your body as numberless wish fulfilling jewels and
give that away, cherishing numberless sentient beings. Numberless narak hell beings, hungry
ghosts, animals, humans, asuras, and suras. Numberless ants, animals, ...

All the money in your bank, even one rupee, one dollar, make charity with that, you give to
numberless sentient beings, even just one dollar, you create skies of merits with that giving.
Unbelievable.

Our three time merits and the result, all happiness up to enlightenment, up to peerless happiness,
are given to numberless sentient beings. What a huge amount of merit you collect by giving it away
in this way.

It purifies your obscurations, negative karma collected from beginningless rebirths, so much are
purified. That becomes the quickest path to achieve enlightenment, to be free from samsara. It
makes your life most meaningful.

I want to say this, Maitreya Buddha when he was a bodhisattva, generated bodhicitta before
Shakyamuni Buddha, but he becomes enlightened later. Why? What happened.. one time there was
some families... there are five tigers dying of starvation, Shakyamuni Buddha as a bodhisattva at
that lifetime, offered his body to the tigers, but they didn’t come to eat him. He has to cut himself to
bleed, then the mother tiger came to eat him. In this way he can make charity of his body.

In Shantideva’s Guide to the Bodhisattva Way of Life, a great saint, a great sage from Nalanda
monastery, he mentioned that even if we gave harm to a bodhisattva, due to that connection, there



will be benefits... due to the bodhicitta of that bodhisattva. Hence, those tigers in the future lives,
become the disciples of Shakyamuni Buddha and received the first five disciples.

Due to the much stronger compassion of Shakyamuni Buddha, he was able to achieve enlightenment
earlier than Maitreya Buddha.

Even if not all sentient beings, even to one sentient being, one animal, one person, to be able to
generate strong compassion, that will help us to achieve enlightenment quicker. Even if it is to just
one sentient being. If we can generate stronger compassion, that will bring us to enlightenment
quicker.

Maybe I will mention here. By generating unbearable compassion to one sentient being, one living
being, it enables us to achieve enlightenment so fast. I will give one example.

In the Vajrayogini commetary, there is this story. The great yogi... Ngapa ... who usually travelled in
the sky with 500 dakinis around him. During one period when he was doing the last part of the
practice to enlightenment, in a place called ..., it must be near where I lived for 8 years, near Buxa.
There is a season, when many people will go to a cave, with iron bars, and not easy to climb up... In
the cave, there are the ..., the umze, leader of the puja, the old one who has now passed away, he
went there and he heard music from trumpets, long horns, chanting coming from the cave, even
when he cannot see anything there. He can hear the Mahayana tantric ritual with all the music
instruments. The chanting he heard he taught to the monks in Dharamsala. It is near Buxa, a
concentration camp, where I lived for 8 years [as a refugee camp]. During that time, there were
maybe 60 monks in residence back then, monks were put there temporarily.

My teacher who took care of me in Tibet, enabling me to become a monk, he and some other monks
when to see that cave...

That great yogi went to that place to do his last practice of tantra, before the attainment of
enlightenment. There was one lady waiting, near to a huge river. She was totally full of leprosy
disease, with pus and blood coming out from her body. She asked the great yogi, please take me to
the other side of the river. But the great yogi didn’t help her. Later, she asked one of the yogi’s
students, a novice monk. When he saw her, he developed unbearable compassion, and he was not
supposed to touch women. Also, leprosy being contagious, ... but he has no thought of fear, due to
unbearable compassion, he carried her on his back and crossed the river. In the middle of the river,
without completely crossing it, when they reached the middle of that river, that lady was not an
ordinary sentient being, even if she appeared to be ordinary. She transformed into Dorje Palmo,
Vajrayogini, she took the monk in that very body, without the need to die, to the pure land of
Vajrayogini. Anyone who is born there becomes enlightened immeditately. Pabhongkha Rinpoche
mentioned this in his commentary on Vajrayogini. The monk went to the pure land, without the need
to die. He went straight to the pure land, became enlightened before his own guru, the great yogi.

Due to not able to see the lady as Vajrayogini, as a Buddha, one who has ceased all mistakes and
completed all qualities, not an ordinary being, the monk’s mind is obscured by defilements, and can
only see her as an ordinary person with pus and blood on her body. But due to his unbearable
compassion, he has no time to consider all these, he immediately carried her on his back. This
purifies his mind and for him to see her as a Buddha, due to unbearable compassion for one living
being. This purifies all negative karma. This completely purifies the defilements, which projected the
Buddha as an ordinary sentient being. This purifies that impure, negative karma. As that karma is
purified, there is no projection of an ordinary being, so he can see her as the Buddha. Even at the
middle of the river, the purification is complete. He can see a Buddha as a Buddha. And he got to be
taken immediately to the pure land. This is due to generating good heart for just one sentient being.



This is what happens as a result. He would then be able to work for all sentient beings.

In the hell realm, in one of Buddha Shakyamuni’s past life stories, at the occasion of his first
generation of bodhicitta, at that time, there was a person pulling a carriage on a hot, burning iron
ground in that hell. There was a Yama guardian sitting on that carriage. When he saw that, the
Buddha has this thought, better that I suffer than for that person to suffer in that way, I will pull the
carriage by myself. Instead of having another person to suffer with him, why not let that person be
free from suffering.

Due to this, the Yama guardian hit a hammer on his head, when he generated this thought of freeing
the other person from suffering. That caused him to be free from that hell realm, and be reborn in
Tushita or the Thirty-three realm of the devas, the gods. This is totally different from the hell, with
unbelievable sensual enjoyments.

Then, another thing, Asanga meditated on Maitreya Buddha in India, at a place near Bodhgaya, I
heard of the place but I didn’t make it to see that place, you have to climb the mountain for quite a
bit, people said that I can be carried in a carriage, but I didn’t feel comfortable... There are some
distance to go from Bodhgaya...

Asanga did three years retreat but nothing happened. He came out of retreat and he saw a bird
flying back to its nest on the rock face. Its wings kept touching the rock, which was worn out even
though the feather is soft and the rock is hard. He therefore decided to go back into retreat. Another
three years passed, similarly nothing happened. That time, he saw droplets of water has bored a hole
in the rock just by dripping on it. He saw that even water can make a hole in the rock. Inspired, he
went back into retreat for another three years. Again nothing happened. He gave up and came out,
he saw someone was cutting the rock into shape. He was again inspired to do another three year
retreat. A total of 12 years, again nothing happened. He came out, he saw a black dog with its lower
body full of maggots in its wound. He felt unbelievable compassion for the dog, for having infection,
filled with maggots. He cut his calf, his flesh so that the maggots have something to eat. Not wanting
to harm the maggots by picking them with his hands, he used his tongue. But unable to bear the
sight, he closed his eyes but he cannot touch anything. When he opened his eyes, he saw Maitreya
Buddha. That dog is actually Maitreya Buddha. He immediately grapped Maitreya and asked why
nothing happened for so long. Maitreya Buddha took him to Tushita pureland, not the worldly god
realm, not the Tushita centre in Dharamsala, India. He took Asanga to pureland, gave teachings for
one morning, the teachings on the five texts of Maitreya: Ornament for Clear Realizations, etc. That
one morning in the god realm is equivalent to 50 human years. When Asanga returned to human
realm, he wrote down that five texts.

Much later, Lama Atisha came to Tibet from India, when there were big problems with Buddhism in
Tibet. Lots of confusion and misunderstanding. Degeneration of Dharma in Tibet at that time. A
Tibetan king invited Lama Atisha to Tibet. He has unbelievable devotion to Lama Atisha, tears came
to his eyes just by hearing the name of Lama Atisha.

He looked for gold in order to invite Lama Atisha to Tibet, but he was caught by another king. His
nephrew went to get him freed from prison, to pay the ransom, and was told that there is not enough
gold. The king said that he would rather die in prison, instead of paying the ransom. Use the gold to
invite Lama Atisha to Tibet instead. The king died in prison.

An entourage was sent to India to invite Lama Atisha, who heard the whole story. Lama Atisha
consulted Tara, if I go to Tibet, will my life be beneficial to Tibet? Tara advised that his life would be
highly beneficial but his lifespan will be shortened for seven years. Lama Atisha said that that does
not matter to him. He went to Tibet, but first under the pretense of going on pilgrimage, because his



own monastery in India would not allow him to leave.

He was requested to give very simple teachings to the Tibetans, who were very ignorant. To give
teachings on refuge and karma, didn’t ask for high teachings of shunyata.

Lama Atisha integrated all Buddha teachings, Hinayana and Mahayana teachings, as well as the
Mahayana tantra teachings, in a way as for one person’s gradual practice to achieve enlightenment.
This cancelled all misconceptions in Tibet at that time. Buddhism in Tibet thereby became pure. That
text composed by Atisha was sent subsequently to India, where the pundits were impressed by that.
This came much later than Asanga’s writing of Maitreya'’s five texts.

Lama Atisha composed the lam rim and many other lamas composed lam rim teachings, this enables
so many beings to become Buddhas, by practising those teachings from Maitreya, which were
included in Atisha’s text. Numberless beings became Buddhas. This is due to compassion of Asanga.
Great compassion of Asanga, when he picked up the worms.

Just one person’s great compassion can lead to all these benefits to sentient beings. You should
know that story in this way.

I was going to say something for the beginners, but got mixed up.

By knowing this, you know what is the great meaning of life. That is to practise the good heart. I am
talking about the benefits of the good heart. You should understand the essence, the great meaning
of life.

Buddha said in the Dharmapada:
The Dharma, existents, are created by mind.
The mind is principal. It goes before action. It is preliminary to action.

For example, with a good heart, when you speak to somebody with a good heart, what comes, the
result is happiness, from that action, from talking to someone with good heart. The result is
happiness.

Like wherever the body is, the shadow comes. Also, there is a need of light. Wherever the body goes,
the shadow follows.

When the virtuous action is done, definitely there is result.

Similarly,

All existents are created by the mind.

Mind is principal. It goes before, preliminary to action.

By thinking with bad heart, bad motivation, when you talk to somebody, the result is suffering.

Example given: it is like, in India, an ox has to pull a heavy carriage. Many people, with heavy
luggages, on the carriage. The ox got beaten if it didn’t move. Until it died, can’t move, can’t stand,
it got beaten all the time. It can’t express, unable to talk, its tiredness, etc. so much suffering like
that. Buddha used that example. Bad motivation, talking to somebody with bad motivation, the result
is suffering arises.



The conclusion, for beginners, is that really you want happiness and don’t want suffering, similarly
others are exactly the same. They don’t want suffering, even in their dreams, not even the smallest
suffering. They want the smallest of pleasures. This is the same for you.

In the text of Guru Puja, by Panchen Losang Chokyi Gyeltsen, the great enlightened being:
Others want to be happy..

You become happy when others become happy. Others being numberless.

You don’t want the smallest suffering, others are the same.

Here, even one sentient being, who is more precious? You or the other? We should analyze, we
should meditate.

The monk in the previous story, he didn’t think about I, he cherishes this lady, this one person. With
unbearable compassion he carried her on his back. As a result, he achieved enlightenment in that
life, on that day. The result is huge. Elimination of all obscurations and completion of all realizations.
Wow wow wow.

You think your happiness, like in the west, we think day and night, when can I be happy? When can I
be happy? Like a mantra recited by tibetan beggars. When can I be happy? Self cherishing thought
is of course not limited to the west, also in the east. But you see, when I heard the stories, the
problems. So much are due to the self cherishing thought. There is a huge difference between self
cherishing thought and bodhicitta.

The main mental problem, depression, so many millions of people suffering from depression,
problem of the mind.

Even just one being, he benefits that one being and achieves enlightenment. There are so many
stories like that.

Even for one living being, if you cherish that other one, what happens... It is like the stories I have
told so far. The benefits.

In our lives, how to make your life happy, meaningful, beneficial? The question: how to make your
life most beneficial to all sentient beings? To ALL sentient beings.

That is to change the mind, the attitude of your life, from only cherishing self to cherishing others.
Even if not all sentient beings, just one. With that motivation, dedicate your life to others.

There is no question regarding meditation, even when you are walking, sleeping, etc., working at
your job, live your life for others, even if it is only for one other being. Even for one other animal.
You live your life to bring happiness to others, even if you cannot accept reincarnation. This is
something you can do now, you can change. Do this now: live your life for others, pacify suffering.
Live your life, working for government, for company, for Dharma centres, in this way. This brings
inner happiness, satisfaction. Your mind is very calm. Self cherishing working only for yourself,
working day and night, for just one sentient being which is you, then there would be so many
problems and suffering. Life becomes very poor, like those of animals. Even if you have trillions of
dollars, eating millions dollars food, your mind won’t be happy. Mind suffers a lot.

Live your life with a kind heart for others, whatever you are doing, eating, sitting, working...



I plan to go through and explain the meditation on lam rim, the rest of one’s life as a Dharma
practice. What I have said would become a part of that. For the very beginner, who has never heard
teachings or meditation, this is what I have to say. You do good things for others, your own
happiness comes by the way, while you are working for others. Achieving happiness for others,
relieving their problems, while you are doing that, your own happiness comes naturally, without any
need to worry about it.

One action, with two successes. This is very wise. Living with good heart is very wise. Whether you
are a beggar or billionare, this is a very wise way. Billionares who have everything can have great
suffering.

Think of others first, happiness for others and happiness for you. This is true success.

The other way: working only for yourselves. Shantideva, great bodhisattva, mentioned that working
for yourselves you would not achieve enlightenment, even the happiness of this life would not
succeed. It creates obstacles for happiness of this life. That is the experience.

The good heart is very important. Even if you don’t accept reincarnation and karma, this one is most
important. Because you don’t want to receive harm from others, you want love from others,...

First, others need your help. From that cause, you would receive help from others, kindness from
others.

Create the cause for happiness.

Due to all the past, present, and future merits collected by me, all the three time merits collected by
numberless sentient beings and numberless buddhas,

May bodhicitta, the source of all happiness and success including enlightenment for sentient beings,
may it be generated in the hearts of all the six realm sentient beings, in the hearts of everybody in
this world,

Not only human beings, also the insects, hungry ghosts, devas, especially in the hearts of students of
FPMT, centre benefactors, volunteers working for the centres,

Especially all those who rely upon me, all those whose name has been given to me, all those for
whom [ have promised to pray for, in all their hearts, especially in all of us here including our family
members who died and are living, in everybody’s hearts

It seems that this prayer has..., not only to generate bodhicitta, doing this prayer like this, I noticed
recently, in Italy, one lady’s dog was very sick. Supposed to be dead. Went to the vet, and they
thought the dog would die. Asked her to take it back to home. They would have an idea, having
worked with animals for a long time. That lady took her dog back home. She put my picture in front
of the dog, and she relied upon me. With strong reliance, as a result, the dog got better and now it is
healthy. It was supposed to be dead, according to the vet. I think, in the Blue Mountains, there was a
small girl, who was sick. Someone gave her a picture of me, that the young girl placed on her heart,
and she relied upon me and she got better. These are stories I heard recently. This is not because I
am special, but it is due to that prayer of dedication to help sentient beings.

Especially all those who rely upon me, all those whose name has been given to me, all those for
whom I have promised to pray for, in all their hearts, especially in all of us here including our family
members who died and are living, in everybody’s hearts,



Especially those who come to Vajrayana Institute in the beginning, now, and in the future, ..
May bodhicitta be generated in our hearts
Without the delay of even a second and in whose heart it has been developed may it increase.

Due to all the past, present, and future merits collected by me, all the three time merits collected by
numberless sentient beings and numberless buddhas,

Which exists in the mere name, may the I, who exist in mere name, achieve the total elimination of
all obscurations and completion of all realizations, which exists in mere name, and lead all sentient
beings, who exist in mere name, to that enlightenment, Buddhahood, total elimination of all
obscurations and completion of all realizations, which exists in mere name, by myself alone who
exist in mere name.

Just as the brave Manjushri and Samantabhadra too, realized things as they are, also I dedicate all
these merits in the best way, that [ may follow their perfect example.

I dedicate all these roots of virtue with the dedication praised as the best by the victorious ones thus
gone of the three times, so that I might perform the noble bodhisattvas’ deeds.

Thank you and good night.



